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‘ ai Understanding thus; Paramanand dedicated himself to 
Thee, Thou highest Beatitude : and attained to wisdom and 
(consequent) indifference to (worldly) honours ۱ ۰ 
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Svami Paramananda ( Pt. Nanda Ram ) 
of Matan, Great Kashmiri Poct. Author 
‘= of “Radha Svayamvar ’- and many othér 
بت‎ #8 teligio - philosophical Poems, 
= “See. Borns 1791 A.D, died :.D 
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PREFACE 


That part of Paramanand’s works which is 
still extant is written very carelessly in the Persian 
script. It is so corrupted in the manuscripts and 
the printed editions made from them that a consi- 
derable portion of it has become unintelligible. On 
the occasion of a marriage in my neighbourhood a 
lady was singing one of the poet’s verses, which 
means — ‘Do you desire to see the Beauteous 
Lord (or, your true self), then ‘light the lamp of 
the soul’. As she sang it , however, it meant — 
‘Give us tea, Mr Sudarshan, and the ear-ring Ill ’ 
This is, no doubt, an extreme case of corruption, 


but it serves to indicate whither this valuable piece 
of our literature is imperceptibly tending, 


To save at least as much as | could from 


such a fate, | have written it in Hindi ( slightly 


enlarged to express the vowels and consonants 


peculiar to Kashmiri ), adding an English translation 
with occasional, motes, Rasrchurther Deafeg bax ds"d gainst 


= \ 

© 3 
‘corruption. could not; of course, do this for the whole 
because a good half is . practically lost to us, thanks 
to various corrupting agencies. This volume is the 
result of enormous labour done single-handed and 
in the face of many difficulties. It is hoped. that it 
will, be followed up with four or five more, if these 


difficulties do not become altogether insurmountable: 


The reader is requested to! master the table 
of diaeritical marks thoroughly before proceeding ‘with 
the book.. A word of apology and explanation seems 
necessary for my adding a few more marks to 
those used in the children’s books by Prof. Tosha- 
khani and others : In Kashmiri ¥, 3, ٩ &c of the 
Sanskrit alphabet, and most of its vowels, . are 
differently pronounced: Also while 2,۱5, 4, ¥ are 
pronounced as 7, 3, 7, 3 respectively, final. @, z, w, €q 
are sometimes wrongly sounded as @, 3, a) & respec— 
tively, and initial ¢ and 3 as 4 and a. Thus when Sans- 
krit or Hindi words (not yet fully naturalized) are writ- 
ten according to their Kashmiri pronunciation, they get 
so disguised that, besides looking phantastic, they 


CC-0. Kashmir Research Institute. Digitized by eGangotri 








2 a 


can hardly be recognized. Look for instance at ب‎ BFS; 
sm, fra, a, ga, Fe, aim, THT, SI, ٩ written 
as 4%, 37 Wa, ۳ TE, am, ۳ air, mal 
I have therefore written such words as they would be 
written in Hindi, only adding slight marks to in- 
dicate the Kashmiri pronunciation. As this kind of 
spelling was not so far fixed, J may have made 
some mistakes, which are pardonable 2 first 
attempt. ‘ Vowel shades’ at the end of words are 
generally omitted. They are, however, given where 
their absence would ۰ cause confusion; e¢g-, JF o 


(horse ), Tv ( mare ), må ( horses’), “Bt (theft), 


I know that books on “such homely. litera 
ture, with the- double ‘disadvantage of Hindi, script 
and English translation, will not . find - many readers 
in this. country at. present. Yet the satisfaction, that 
a fairly dependable reading of the poems will thus 
be preserved’ and made available to a solitary lover 
of them. here and there, is reward enough for me. The 
likelihood too of- better’ books being + written by 
better qualified men with the: help. ; of ۰ these poor 
attempts of mine, is not a little encouraging.. 

data عمج‎ ar RR Taê | > girlî 2 ! 
Srinagar, ca 
August, ] 9F] Kashmir Research Institute. Digitized by CE sterji ” 
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_KASHMIRL, POETRY 
“(A Bird’sueye'View ). ` 
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~ Whatever has ۵ so far been written in Rash- 

iri is in verse; there i is no such thing as Kashmiri 

prose. arte main Teasén er its, no- existence is ‘that 

Kashmiri had no script of its own and could not. be 

accurately written in the Sanskrit or Hindi, script, 

much less in the- Persisk or Urdu. Recently, how- 

' ever, Pt. Ishvar Kaul Jotishi _added to the Sanskrit 
alphabet the few. vowels and consonants, that were 

absolutely necessary for the representation of Kashmiri 

in it His Grammar of Kashmiri has been published. 
After him Sir George Grierson, who is famous for his 
Linguistic Survey « of India, got some poems of Pt. Krishan 
Das of Vanpuh published by the Asiati¢ Bota of 
Bengal; and the’ Kashmir Research Department pub- 
lished the ‘sayings of Lalla, the famous female Hindu 

saint of Kashmir. Both Used the Hindi script of 
Pt Isnvat Kaul. “More recently Pt. S.K. Toshakhani 
0 now Professar inthe SP. College, Suerte )publ ished 
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a series of Kashmiri Readers for the use of beginners, 


and also some of Pt. Krishan Das’s songs. He used ۴ 


the Sanskrit script a little modified. Sir Aurel Stein, 


the great archaeologist and editor of the Rajtarangini ` 
made use of the Roman script in publishing; Hatim’s 


Tales, that is to say folk tales written down exactly. as 1 


told orally by one Hatim, a villager of Kashmir. 
These tales of Hatim are all that has, been written 
in Kashmiri prose. Of “Poetry”, on the other hand, 
‘there is a considerable quantity preserved, though 


much has been lost due to the very imperfect represen- . 


tation of it in the Persian script, which has not 


been similarly adapted. Those who wrote anything down 
had perhaps , the satisfaction. of having done their 


part, without considering whether anybody could be 


expected to correctly read it afterwards. 


The ار‎ specimen of old Kashmiri is pre- 
served ina book entitled Mahanaya Prakash, . written 
by one Shiti Kantha probably in the 13th century A. D, 
and recently published by the State Research De- 
partment.» This may. be neglected for ‘the purposes -of 

the present هرا یه‎ ag POTS Rf like 


Ah 


۳4 
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Sanskrit than even Lalla’ 8 Kashmiri. 


Poetry in y modern Kashmiri begins with the 
sayings of Lalla. and a Nunda Rishi ( Sheikh Nur 
Din ۱ who lived in the 15th century. Lalla’s sayings 
‘consist of hints on mystic experiences, statements 
hy the “advaita philosophy of Shaivism.. or of Vedanta: 
admonitions to aspirants; references to yoga practices ; 
‘and observations on the evanescence of the world 
and the folly of being, worldly- minded. They are 
‘very difficult to interpret, especially as one is not 
sure of the original and correct reading. Several 
translations’ of some sayings have ‘already . been 
published ; eg, Rajanak Bhaskar’s into Sanskrit 
verse, Grierson’s into English, Richard Temple's into 


English, and a very recent one into English, Hindi, ` 
and Urdu by a Pandit younginan. 


The sayings attributed to Sheikh Nur Din Sahib 


are less mysterious and mystical and more didactic 
than those of Lalla. Quotations: from, these need not 
be given. here, asi the books. are easily available in the 


market, With these two saints began the’ bifurcation ` 
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of Kashmiri into what may be ‘called (a) Hindu'Kashmini 
and ( b ) Muslim Kashmiri; that is to say- ‘basic Kash- 
miri with frequent use of (a ) Sanskrit words or.(b) 


Persian and Arabic SOAS Let us take Muslim Kash; 


miti first? After the % sayings of several Muslim . Dar- 
‘veshes come the works of Mahmud Gami of Duru and 
those” ‘of Makbul ‘Shah of Khuyi Hama. The former 
wrote the Masnavis ( narrative poems in couplets ) 
of Shirin-o- Khusrau and Sikandarnama,,.: some short 
satirical poems and Gazals ) love-songs ). The latter i is 
the author of the Masnavi called Gulrez, which 
‘Is interspersed witn love-songs. The Masnavis ie in 
Persian meters and try to imitate the style of Persian 
Masnavis, but lack the beauty and ornaments of langu- 
age as well as finenes of thought which characterises 
the latter. The Gazals, however, are: neither, so; highly 
ornamental nor so full of mere conceits. In these Kash- 
hiri Gazals the lover is generally represented as a 
woman, young and beautiful, but distressed owing 


to the indifference, ۱ ‘wantonness, and éven' ‘faithlessness 


of the beloved who is “generally aî handsome young- 


man. To. this aay Reet NT Mush mi Re eGangotri 


ashmin| verse“) 


1 
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belong the story of Akanandan by various authors 


of no note, and Nala~Damayanti by Pt. Lakshman 


~ Bhat of Nagam. The 1 


atter is not so heavily Per- 
sianised ‘as the Masnavis written by Muslims; the 
songs with which 


it is interspersed are still more 
free of Persian w 


ords and ways of expression. 


Here is a translation of 


Lakshman Bhat’s Gazals, = 


some lines from one of 


LO my friend, my: confidante; | have been 
weeping bitterly (or running about ( in the ‘anguish 
-of separation- from my ‘beloved; the crown: of my 
head has almost been scorched -by ‘the ‘hot sun. 


Oh, what’ madness made me come in this hot 


month of June from ( my comfortable home in ) Lar 


to (the dreary waste of ) Shalyun? i 


2 I started early in the morning from Tulamula 
( village in Lar ) with the desire of reachj 


ng Kakapura 
(village beyond the Shalyun waste ) 


, but alas ! night 
. fell on ime even at ( the village of ) Lasajan, with the 


waste, of Shalyun staring me in ‘the face. ( looking 


still more dreadful in: the darkness (۰ 
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3. | decked myself (for his sake ) with all the 
six and ten (classical ) kinds of ornament; but ( by 
his indifference ) the beloved has made all the fire 
in me cool down and absolutely disappear. O, why 
did | at all come to my husband's house:? Where 
has gone ( the joy and the comfort of) my father’s 


house ? 


4. I, who was free and frolicsome like water 
have become frozen like ice on the slopes of a 
glacier. When, if ever, will the summer sun now 
fall on (and re-melt ) this heap of -ice (change 


the icy state of ‘my heart )? 


5. I had to reap what I had sown; my running 
about the fields and farms has been vain and 
useless. When tares are sown in the spring, how 


can wheat be reaped in the autumn ? 


6. When will the misery of this bodily life end? 
How long must | endure the fever and the burning ? 
The body seems to me to be an unsoundly—built 
house madé-of-the Wwoot!ofArkher (ystitgitig tree ) 


7. The consideration whether this or that wood 
is strong or weak is verily out of harmony with the 
higher truth; for (the same ) fire is in ( and awaits ) 
every kind ‘of wood, be it Kail, Linu, or anything else. 


8. Bulbul ( the Poet ) was never fortunate-enough 
to taste the fruits of the garden of this world; owing 
to false hopes (that were never realized ) the red 


cherries ) of his cheeks ) got the ( pale yellow ) colour 
of the wild es we TOR 


The Gazals of less literate Darvesh-poets and 





minstrels are very loose in metre and less accurate in 
rhyme and other matters of technique; but not very 


inferior in pathos. The metaphors and similes used 
are those that have become commonplace in Persian: 


The beloved is beautiful; his locks are black 
snakes ; his eyebrows are bows ‘with eyelashes for 
arrows ; his eyes are almond-shaped ; his cheeks are 
like rose-petals; his stature is like that of a cypress, 
and his complexion like silver or jessamine. He wears 


ear-drops and pendants His names are Madan, the 


maddener, othe! cupid; ald a, pina be eautiful 0 Jadugar 


Sa i 
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the magician; Tir-andaz or FW ie. one who strikes 


with arrows or shoots with balls. In character he. is 


‘wanton, faithless, a promise-breaker. Among flowers: 


birds, and insects, the’ beloved is likened to the spike- 


nard or the rose; the parrot, the nightingale, and 
the black bee ; while the lover is anas the yellow rose, 
Nargis, Jessamine, and, the wild myna. The metaphots 


of the candle and the moth are also frequently used. 


The lover is mad, intoxicated, distracted ; the 
flame of love is likened to fire, with which the lover 
is burning or scorched; aft- or constant fervour 


burns. the lover's : heart | into: roasted flesh: 


` The meeting places or trysts of lovers are 

woods, pastures, gardens, springs ‘and brook-banks, 
WAS 

The lover in her melancholy turns to thoughts 

of death, the autumn; the evanescence of the world 

and worldly beauty. She complains of the wicked 


ness and ridicule ۰ of g7 (rivals, co-wives ) or 


%% (common people, the multitude ( who are be-dard 


( unaffected Kashmir Research Institute. Digitized by eGangotti 
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a female friend, and: charges, the wind, the Parrot, 
the pigeon or the crow with messages for the beloved. 
She appeals or prays to God as ¥, atm, or 
Allah. She is of good “family, but forsakes house 
and home and family for her lover. She Js prepared 
to sacrifice her life for him, to offer ner arterial 
blood for his safety. The beloved first welcomes, 
encourages and entices her, robs her of her inno- 
cence RIF or fiwataa, and, after secret meetings and 
elopements, leaves her forlorn on tne way: (like Nala ) 
and enjoys the ‘company of others like a black bee 
that, having taken out the nectar of one “ower, clights 
on another. Her rivals and strangers, unaffected by 
love, have no sympathy, and even laugh at her and 
taunt her, ‘pouring salt over her wounds’. Yet she is 
devoted to the false and faithless beloved and wishes 
him well. She keeps her sorrow secret for some time, 


but is unable to endure.it long; -her chest seems about 


to burst; and rending her garments and ‘rubbing mud 
and ashes on her body’, she goes out ard wanders 


like one insane in search of the beloved, longing for 
a single loolecof hiir Research Institute. Digitized by eGangotri 
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References. to classical lovers— Himal and 
Nagray, Majnun and Laila, Zulikha and Yusuf, Farhad 


and Shirin are fairly common. 


Fairies. called Rt ۰ ( Sanskrit AR ( are 
sometimes mentioned as singing and dancing in sylvan. 
nooks invisible to human sight, except that, of 


poets. 


Mystically, the cult of love and devotion is 
called the tavern; love ıs the wine, or wine—cup ; 
and the beloved or the teacher is 5 or manu- 
facturer of, and dealer in, wine. The practice of 
Habs or control of breath is very often referred tos 
the aspirant is admonished to pay great attention 
to- breathing exercises ; he is to ‘blow the bellows” 
constantly, keeping watch over the mouth and the 
nose, until the elixir from the ‘moon-digit ” AEST 
begins to flow from the higher centres of the brain. 
The aspirant is called’ the Rind, free from conven- 
tions and careless of religion as popularly understood: 

the appar ent, قاط وله ولو‎ tooimergecahimself into 
the Lord like water into the sea, like Mansur inte 
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the consciousness of ‘lam the Truth’, careless 
of the common herd, who in their ignorance of 


spiritual truths stone and pelt and hang- Mansur on 
the gallows. 


The oneness of God and of His truth in 
all religions is frequently dwelt upon..‘Ram and Rahim 
are one;” the God ofthe Kaba and Qabila is also 
the God of the temple; ‘ Adam had two sons, one- 
chose cremation after death and the other took to 
burial ; Hindus as well as Muslims are the ser- 


vants of God, and so on, 


The dignity of the 33 Veoul is upheld, 
the angels are said to bow before man if he proves 
a true servant of God. Heaven is filled with houries 
and cool drinks of Kausar and other means of 
blissful enjoyment; but hell-fire and the hot sun of 
the judgment day are terrible. The ascension -of 
the Prophet to the highest heaven, his pleading 
for erring human souls, his greatness, his beauty 
( surpassing even that of Yusuf ), and the love of the 
poet for him —such ‘are some'of the pious themes. 
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The minstrels, who are not always of the 
Darvesh class, describe in satirical vein the ‘present’ 
degraded state of social or political affairs, or some 
event such as a flood, an earthquake, or a fire. One, 
Lala Lakhiman, has written, besides some such des- 
criptions, a narrative of his own adventures, which 
reads like another John Gilpin’. His language is 


not Persianised like ‘that of the Muslim minstrels. 


The following is a rough translation of some lines 
from the songs of a Hindu lady, Mrs Bhavanidas Kachru, 
in which the beloved is probably her own husband:- 


_ |. (Owing to pangs of separation ) my com- 
plexion, which was. like July-Jessamine, has assumed 
the palour of the yellow afer O, when will he come 


and let mehave a look at his beloved face 2 


2. He whom | propitiated and made my own, 


feeding him on. sugar and sweets, has given me 


the slip and gone] know not whither. Oh, the wanton 
used to laugh at me in the presence’ of strangers. 


3. The blue beauty has subi 
= eaut 
CC-0. Kashmir Research uty hag. subje edome to the 
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taunts of rivals and strangers; these scorching and 
partial burnings have emaciated me; who will now take 


my letters and messages: to: him ? 


4. My rivals are flinging ‘taunts“at me since 
the beloved has ceased to. speak to me. Won't he 
come for a short while and show me, his face, so 


that I should offer my arterial Blood as sacrifice for 
his’ safety? ii 


5, God. grant Hi iE to my beloved. êt 
him be kind to others { and forget me ( if he will; 


enough ‘fot me” ithe satisfaction (‘coupled ‘with a 


remote hope of restoration to his favour ) that he 
at least is happy. 


The earliest extant specimens of Hindu Kash- 
miri poetry; after Lalla’s sayings, are the utterances 
of a few) saints who didnot! know, or ‘did? not 
care for, the technique of~metre and rhyme,“ but 
wanted simply to give expression to thar devotional - 
or philosophical thoughts. Their philosophy is of a 
very high order; their admonitions to themselves 


or to aspirants are piquant; “but their versification 
"` CC. Kashmir Research Institute, Digitized by eGangotri. 
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ıs very loose. One verse for instance و1‎ i= 


aad get ۲۳ visa’ 
۱ gr Ra 0۱ 
oft ده‎ ta ga RR gige i 
OF ۲۲3 58 ۱ 


The words used have double significance, so 
that the verse may be translated ( 1 } literally and 
(2) figuratively as follows: 





(1). When the three — husked paddy was 


pounded, three seers (of rice’) were obtained (from 
each six-seer measure )— very white and fine; O 


God, thou art the giver of plenty. 


(2). By deep reflection on the three sheaths (phy- 
sical, emotional - mental and causal ( men have dis- 
criminated the self, the life— extremely’ pure and subtle» 
and that is the King, the Lord of mercy. 





Pt. Prakash Ram of Kurigam has left us two. 


works: Ramayana, Ad Shiva Leagna, then former of 
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Rls become very popular. The works- are‏ اب 
free from Sanskrit words as from Persian. The‏ 
couplets of the narratives are interspersed with songs.‏ 
The Ramayana has been’ published’ and is easily‏ 


available. 


‘Paramananda ( Pt, Nand Ram ) of Matan 
easily surpasses all his known predecessors in the 
technique of metre and thyme, and all excepting 
only Lalla in mysticism. He is deeply © devotional 
and highly philosophical; his © didactic poems «and 
even his. psalms’ and litanies ‘have not. yet been 
surpassed. His forte, however, is the description of 
Shri Krishna Lila,’ into which he has: thrown all 
his heart and soul and intellect.’ An introduction to 
him“ having ‘been separately “written by the: present 


writer, little else “need be said about him here. 


He was followed by:his disciple, Pt Lakshman 
Ji of Nagam and by Pt. Krishna Das of Vanpuh. 


The former's works have been. n_idealt,..with in» the 


جوا ی 


is very good : 
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nto Pt. ‘Parmanand, just vefecred to. The 


thor of another Shivalagna and numerous 


introductio 
latter is the au 


devotional | and, didactic. poems. He 


in technique and excels even Parmanand in clear- 


ness of language, in descriptions of nature, in ‘ local 


colour’ and perhaps in the musicality of verse also; 


but he is nothing so; profound as, Parmanand. He. 


prays for worldly goods as much as for spiritual : 


welfare. 


His Shivalagan has been published, as said, 
above, by the Asiatic Society of Bengal, and; his, , 


shorter and better poems, by his relative, Pt. Hari- 
har Koul. 


¿Among the present day. Kashmiri, poets, the 


most. famous is’ Mahjur. Besides. being... very, 


musical and ‘correct in the technique of metre. and 


thyme; he is perhaps the first to introduce , into. 


Kashmiri the ideas of patriotism, human freedom, 


love of ‘mankind, unity’ of Hindus and -Muslims, 


dignity of ‘work, respect for manual labour, ‘and’ 


Nature ( scenery, birds, flowers &e ). 
CC-0. Kashmir Research Institute. Digitized by eGangotri 
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Pt. Daya Ram Ganji, though not so well 
is as great as Mahjur in some respects. 
He writes purer Kashmiri, which is clear, idiomatic, 
easy and sometimes humorous. His greatest work 
is E FT ale in which he addresses little sisters ‘and 
daughters of his community and country, and gives 
them very useful advice’ on household duties, clean- 


liness, good habits, etc. His works too have been 


published. 


known, 
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its interpretation ought to be: 


si 


TO THE READER 
— $ 


Gentle Reader. The text as given. herein 
and: its translation 


is, -, 


to the best of my knowledge, corrects 


preserves the spirit of: the original (s 
e of grammar or idiom ). But, though J 


annot claim finality in a hee 


ometimes even 


at the sacrific 
have done my best, I c 
being fallible. If you are sure that at such & such 


a place the text or 
different, please communicate your information or your 
reason to me. I shall consider it for incorporation 
in a future edition—and thank you. 

Don't you think it is your duty to do your 
bit in this labour of love—to recover, restore, preserve 
and popularize this piece of Swadeshi literature, even 
though, like most Swadeshi articles, it be only ‘home— 


spun’ ? 


Shiliteng, Srinagar. Yours sincerely, 


Nov. 1941 “MKeasteiji ” 
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INTRODUCTION TO PARAMANANDA +i 





Among the Kashmiri Brahmins | who chose 
to give expression to their religious, deyational or 
philosophical - thoughts in Kashmiri verse ( which is 
all; that there is of -Kashinivi literature, there being 
no Kashmiri prose. to. speak. of ), Parmanand: is, by 
common consent given the highest. place. He i is leg 
mystical and obscure than his great predecessor, saint 
Lalla, whose sayings Hage been translated into sever. al 
languages and are enjoyed and admired even by 
those who understand: very little of them. He is less 
musical, familiar and realistic th his proximate successor, - 


Pt. Krishen, Das of mache, and even his own 
disciple Pt. Lakshman Ji of Nagam; but he is {ar 


profounder than either. He is more accurate in the 


technique of versification than - some of his contem- 
poraries ‘ahd predecessors, who» were more saintly 
than artistic; and he is every way superior to writers 
of Puranic stories in narrative verse like the Ramayana 
and Shivalagna of Pandit Prakash Ram. 


The name ‘ Paramanand’ is very’ familiar ‘to 
CC-0. Kashmir Research Institute. Digitized by eGangotri 
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shmiri religious verse, 
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those Kashmiri Pandits of to day who take interest 


in Kashmiri literature or in Ka 


though it is only the poet's pen 
t. Nanda Ram, and still less 
as life is ordinarily under- 


hame. Less familiar 
is his personal name, P 


known is- his personal life, 
stood. He was the son of Krishna Pandit (Svamina 


Bharadvaja ) and his wife Sarasvati Devi. Krishna 
Pandit lived in the village of Sir near ‘Matan and 
was the Patwari ( Village Accountant ( of the latter. 
He was well-read in Persian and could-even write 
fairly good verse in that language. A huge manu- 
script of the Mahabharata in Persian copied by him 
is still extant to enable us to gauge his ‘capacity 
for labour. Towards his latter days he became hard 
of hearing and complained of this to God, in the 


humorous line: - 





۲8 WHAM 35۲ HA ۱ 
aA TRAN Walaa BIA HA | 


“ My prayer was ‘ Lord, be merciful’; and not. 
‘Lord, make me deaf ', as Thou seemest to have mis- 


understood ". The paradox has ‘been brought about 
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py the play on the. word BR: which means ) 1 ) ‘mercy 
and ( 2 ); ‘me deaf’. 


0 


Beforé the advent of the Muslim rule in 
Kashmir, the Brahmins were’ generally very learned 
in Sanskrit “language, literature, and philosophy. 
Under the Muslim ` rule this ‘scholarship gradually 
dwindled and ‘almost disappeared; it was rather rare 
‘in the 18th and 19th ‘centuries. The Brahmins had 
now to learn Persian for the maintenance of life. 
In this foreign language, with a few remarkable exceptions 
(e.g, Munshi Bhavani Das Kachru, the famous 
author of a aR aaîe ) they did not attain to any 
very great scholarship. The education of the majority 
was a mere literacy, very few learnt Arabic or even 
the grammar of Persian. Those who still clung to 
Sanskrit were a class apart and were revered as 


Pandits par excellence.. 


Parmanand’s lot being cast in a village, the 
conditions’ were less favourable for a liberal education 
than for rustic simplicity and health and-good nature. 
He muS€*hevtei hearst ogechDiePetsisticatid rudiments 


«<< 


در با ام مهوت A‏ 
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of arithmetic ashe could. at’ the feet of the village 
Mulla, and’ then succeeded to his father’s profession 
as Patwari of Bhavan ( Matan ), where he lived to 
the end of his long life. In a small house .in this 
village a small likeness of the poet and sage painted 
by one of his disciples (Narayan ° Muratgar `, ) is 
still preserved. From this likeness he appears to have 
been a large—headed, sharp— nosed, thick-necked, 
broad- shouldered, white—haired, dark-complexioned 
robust old man of ordinary features, about 70 years 
of age. A copy of this likeness forms the frontis- 


piece of this book. 


He .was married very early in his boyhood 
to the young daughter of his father’s fellow-Patwari 
of the same village. The edhe woman was a few 
months older than the boy, and in their play as 
children she must have lorded it over him. This 
air of early superiorty was visible in later life as 

absence of strict obediencé and of reverent love towards 
her busband. Maldëd (that: was’ her name) was 
feared by al the wolnes* gps; heishbourk a 


ourhood and 
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often spoke in words which, when addressed. to'a 
tender-hearted poet and saint, would sound rather 
harsh. What could this poor uneducated woman know 
of the greatness of her early playmate and now 
her husband to make her bow in reverénce to him? 


As a Patwari, to which profession he succeeded 
his father at about 25 years of age, he does not 
seem to have been. very smart in the beginning, 
He complains of the hardships of the profession 
in a satire in which a revenue officer named Mishr 
Radhu Mai is depicted as a tyrant who ‘ intends 
to give Patwaris away in charity at the tirtha of 
Matan’. It is also said that he was once made to 
carry a sheep to the ghat of Khanabal for one of his 
superior officers, and that the humiliation thus under- 
gone by him found vent in the very popular short 
poem beginning with: 

mR ara aR ue 6 
wz daz 2 قاسوجو‎ 

“Save me, Oh, save me, Murar; get me 
out of thecstraityir هقی‎ file cdiadem ۰ 
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Thè word Bz, which here means i remove *, may have 
been” suggested by its’ ordinary’ meaning ‘ sheep *; or 
the latter méaning may have given rise to the story 
current about the poem. There is reason to believe 
also that his“ wife did ‘not approve ‘of his other- 
worldliness in the profession and his consequent 
failure to bring home as much in cash and kind as 
she might’ yeh: Speaking of Radhu Mal in the 


satire just referred to, he says: 





Ran g 32 ÛY 
saga A 5۱0۲515 
Rea و‎ gehts 
3117 GSR tt 
aza < ala aa | 
wait fier aap 
7۱۲5 fe ORE RF | 
ahaa A ag FTE ¢ 
78 7 8 mE ۷ 
NEGA تلو۳۳‎ Ge NEP pss ام‎ by eGangors 


has “na goo points about 
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him; he. is like a line without any dot (all the 
letters, composing the Iname” هر‎ Persian script are 
dot-less ). , He is';now, ( to the Patwaries!).a fresh 
calamity on the top of the existing ones.:,.... Camping 
dal Vaular Bargana he. fulminates ‘so. that -he seems 
to) be, shedding a. swarm of, hornets......, At. the 
dirtha! of Matan he, intends. to,.give Patwaris. away 
in. charity. (| asl: cheaper; substitutes, for. cows), -and 
hey are) trembling to think which of them may be 
chosen for itis: purpose.....:... si Say, what. is .. this 
book -óf Patwar,’ which’ never became“ correct? 
While ‘performing’ the’ duties of this profession 
as a means of earning the barest livelihood, he ‘seems 
to Wave devoted his heart and soul to what ‘his 
wife might disparagingly call “ other-worldly ” affairs. 
He must have ‘sat at the feet of some Sanskrit 
holt to! listen to stories from“ the Bhagavata 
and other Puranas; to the broad principles of Vedanta 
(and Shaiva ) philosophy; to ‘the “mystical” sayings 
of Lalla and Nunda Rishi; and to the description 


of Shat-chakra upasana or Kundalini yoga. It is said 
CC-0. Kashmir Research Institute. Digitized by eGangotri 
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that his aged family-guru_ living at. Bijbihara, ‘or 
the ‘guru's “son, Pt. Atma Ram were’ his teachers 
in these things— after his’ owni‘father, of course, who 
had copied -the whole of the Mahabharata, as said 
above. Paramanand ‘himself has left’ a copy of the 
« Upanikhat, > that is, the Persian rendering of the 
Upanishads made’ under the supervision of Prince 
Dara ‘Shikoh. He must have read the Mahabharata 
copied by his father. It is also ‘said that he “was 
a patient listener to the» Granth“ Sahib as ‘recited 
by a ‘Sikh Sadhu at the Martanda' tirtha. He must 
also have had many opportunities of listening to 
the philosophical or religious discourses of Parma- 
hamsas and other, Sadhus— numbers; of whom 
come to this sacred tirtha, from all parts of, India, 
on their way to the famous holy cave of Amaranth ji 
It must} be from these discourses and from, reci- 
tations from the Granth Sahib that he managed to 
pick up a smattering of a sort of Panjabi- Hindustani 
(which he himself calls ‘Bhakha’), and in , this 


dialect he afterwards succeeded in clothing some of 


CC-0. Kashmir Research Institute. Digitized by eGangotri 








۹۶ 
31 
his delight ‘ul short poems. Through the ungrammatical 
and un-idiomatic- expressions of this mixed: dialect 
it is as delightful as it is amusing to guess his’ 
meaning’ and\relish the depth of his tender thoughts 
of “divine love’ and the high’ flights of his philo- 
Sophy. It isisaid that towards the: end ‘of his life 
Parmanand resigned his Patwar but continued’ to 
receive its emoluments in even greater abundance, 
thanks to the loving reverence or. admiration of 
the big Mukaddam (head of village ) named Salih 
Ganar who kad been dazzled by a glimpse into 
the. spiritual glory of Paramanand, his. servant and 
Patwari: For) about 15 years he never went out of 
his seat of devotion or spititual contemplation: | at 
his home. During this period one Swami Atmanand 
of Benares, a Sannyasi Paramahamsa, visited him. 
The two lived closeted together for days and months 


at Paramanand’s. house. 


One of his neighbours, senior by many years, 
was Pt. Tika Ram, whe was a Sadhu and wrote 


a good deal in Persian verse on moral, religious 


CC-0. Kashmir Research Institute. Digitized by eGangotri 


see 


Sep 


and philosaphical , subjects., He too „must have, been 


a great, influence on the. character . of this. growing 


سل ` 


“ 


He نا‎ some of the contemporary Muslim 
Fägirs, amongst whom was one. Wahab Sahib’ who 
lived. somewhere’ near .Khrew. It. is said, ‘that 


Paramanand had lately written ‘the poem beginning 





witht 
۱ 4 aa ag | 
. GANT as a arig EG l; 


‘Strengthen the“ field of action with the loam 
of ‘righteousness, then sow the seed of contentment, 


which will: yield the’ harvest of bliss. 


This poem had become very popular a 
account of the spiritual ideas expressed in itin the 
familiar language of agricultural go ره‎ and had 
reached the ears of Wahab Sahib When penal ie 
visited the Faqir in the company of ‘his friend and 
colleague, Dharm Chand Patwari, the Faqir play- 


fully complained that Paramanand had written all 
CC-0. Kashmir Research Institute. Digitized by eGangotri 
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his poems in “Hindu Kashmiri”, which was in- 
telligible -to ` Hindus only, and nothing for the benefit 
of his Muslim’ friends. Upon this Paramanand turned 
to his companion and dictated on the spot the short 
poem beginning with: —— 
Gas Aa RITA | 
aaa sag a fe an || 

‘In the contract of division ( of produce ) in 
the ratio of five parts ‘to three, the agreement has 
to be’ fulfilled’ exactly — neither more nor less 
can be accepted’. 

In this poem Sanskrit words are avoided 
altogether, while the form of agricultural language 
is retained. Paramanand is said to have. visited 
Mahmud .Gami, the author of Shirin-o-Khusrav _ 
and -other books in Kashmiri verse, who lived -at 


Duru near Verinag. 


So much about his school education and 
post-school self-education. He did not rest contented 
with mere learning; he observed, thought, and 


meditated. for, nhimself. مود موه‎ phiSing@hilosophy of 
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life into practice. The earliest. object sof: his devo- 
tion was Bhavani, the Mother.of the universe, whom 
he worshipped at’ the place sacred to ‘Her on the 
hill adjacent’ to Matan’ and ' called’ -Bharga~Shikha 


on this account. He has written =a short poem in 





Her honour; it begins: - 


ft ay eh ۱ 
dix at ada aes f ATA ۱ 


‘Blessed Queen and Mother of the Universe 
in the form of Bharga (Light), help us to merge 
our (finite ) selves into Thy (infinite ) Self; for we 
are Thy dependents’. 


He speaks of Her with profound teverendé 
in the concluding verse of the poem on Amar Nath 
pilgrimage, in which poem’ yogic and spiritual sig- 
nificance is ingeniously attached to places and practices 


usually performed on the way to the famous cave 
Says he :-—— ; 


WET AT TAT و‎ | 
c 5 
TEASEE اما نگ هه‎ ۱ 
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geal d TFN waa ۱ 
aa fay 25 Gat T l 

“ Have faith in the Ever-new Durga manitest 
in the form of Light; the dwellers in heaven pay 
homage to Her; she is our chosen Goddess and 
her worship is incumbent on us. , Make the mind 
steady and worship the Lord.” 

Another place of solitude for such devotions was 
the “spring sacred to Sarasvati ( Goddess of wisdom 


and learning ) in Sit, ای‎ village’ in which his ancestors 


had lived. 


While worshipping and meditzting-at these 
holy places, he is said to have experienced some: 
visions, which brought him the conviction that the 
Mother as Sarasvati (Goddess of poetry and eloquence) 
was propitious: to bim and, deigned to speak through 
him. Sor in the beginning of the poem just’ quoted 
he says:—:. 

aa 5 ater BT ۱ 
7 qa 0 ۱۱ 


* Listenkes'Sakasvetls tf dete tseCopedking, art 


تک اسا تین و مدت ر 


~ 
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thou not impressed, O my Soul, though told so. 


often ? 

lt may be interesting to note that his earthly 
mother was also named Sarasvati. In another poem 
he says: ‘Mother Sarasvati has: been propitious to. 


you, Paramananda ۰ 


Along with the worship of his Ishta~Devi 
he must have long and laboriously practised what 
is known by the various names of Pranabhyasa~ 
Yoga, Shat-chakra-upasana &c. Two of his poems: 
are noticeable in this connection: (1) The poem 
on the Amar Nath pilgrimage, and (2) a short 
poem inserted into his Sudama Charitra and begin- 
ning:— 

5-۲۳۲ TAT | 
TT Tat site cal 
[| will make for Thee a seat of hee ind in 
the Lotus garden and there tell Thee all my troubles 
and sorrows. ” 
These are replete with references to ‘ Lotuses * 


or Chakras, 0 0. را ۳ اج مارم‎ Sunet and tha 
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Moon *; the: Anahata sound; . the gradual 
manifestation of . Para ( Subtlest, vibration ) into 
Vaikhari (audible sound ). Elsewhere there are’ ref- 
erences to. Raja’ Yoga and what he calls Nada-bindu- 
yoga, But. nowhere, does:.he give any information 
about these ‘I.otuses’ beyond mentioning them. by 
name or throwing off obscure hints, useless to any 
but those already initiated to these mysteries. This 
devotion and these . yogic practices he is said to 
have begun at, the, ,age of about 4 One night, 
it is related, he „was coming heme very late from 
his devotions at the Sarasvati یاه‎ at Sir, when, near 
the crematorium of Matan he had the vision of a 
Deva. He was so full, of this influence that, the 
first man who looked at him next morning was 
so affected that from that very, day he turned from an 
ordinary man into a Sadhu, an aspirant alter spiri— 


tual things ). 
From the time'he “ found his tongue " at the 


feet of the Mother to the end of his life: exten- 


ding over well nigh a century, he wrote many poems 
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in Kashmiri and “Bhakha. No information as to 
their dates or even their sequence or precedence 
in time being available, we can only group them 
according to the degree’ of their sublim'ty, which 
may roughly indicate their probable chronological 





order also: 


At the lowest level we may place the 

۳ وید دا‎ to Devi, Ganesha, Shiva, Vishnu 
&e, in which he humbles himself, confesses his 
‘sins ” and petitions the Deity for mercy and 

forgivenness. The Sanskrit word for such litanies is 
Dinakrandan. Most of his litanies are short poems of 
four “ Padas ”, the last of which is a re- 
petition of the refrain ( without consideration of its 
fitting i in with the other three ). The longest of 
them is in couplets thyming together, and contains 
pathetic biographical touches, besides a parable in 
the form of a dispute between the Tree. and the 


Shadow to be decided by the Sun. 


In the second group we may place the 


oem ileri 
P on the prilgrimage to Amar Nath cave and 
CC-0. Kashmir Research Institute. Digitized by eGangotri 
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‘perhaps the poem beginning with— 
Fal 27۲8 a iE RT... 


These are grouped together only on’the ground 
that they contain more references than any ‘other 


poem to yoga practices and “Lotuses " and so forth. 


The. next group may consist of the three 
longest poems namely (1) Sudama Charitra (2) Radha 
. Svayamvara’ and (3) Shiva Lagana. Of these Sudama 
Charitra is placed first (and so in contiguity to the 
second group ), as reference to yoga “ Lotuses ” are 
contained in the short poem inserted into it, as 
already said above. The themes of these are res- 
pectively the mutual love of Sudama and Sri Krishna, 
that of Radha and other Gopis and Sri Krishna; 
and the re-union of Shiva and Uma. They symbolize 
the boundless love of God for the human soul, and 
the love and aspiration of the latter towards Cod. 
Here Paramanand is at his best, for he was nothing 
if.not a lover of the Deity and the divine. Into this 
“Lila ” or play of the Lord, this unfettered flow 
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of love, he pours his whole. soul, giving free. ex- ` 


pression to his love of God, whom he loved par- 
ticularly in the form of Radha-Krishna, It was pro- 
bably due to these that Paramanand’s poems came 
to be known by the name of Lila, which name, is 
now given to all religious and devotional poems in 
Kashmiri. In common parlance his poetry is also 
collectively called Chit, which is: the first word of his 


poem of “ Radha Svayamvara ” — 
RaRa Rara ۹ 


lt is said that when he recited this ae in 

ne musical voice and to the accompaniment of the 
Madham, which he played constantly and fairly well, 
every fibre of his heart thrilled— he wept and sang 
and danced in the ecstasy. From internal evidence 

_ it appears that Sudama-Charitra precedes and Shiva- 


Lagna follows Radha Svayamvara.. Consider for 
example: 





(wane) 5577 FT oR #3 | 
٩-9 ۱ 
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Ra at ware Berg sara | 
نا‎ FRR 5 afrai 1 
TR ae ۳ ۳ Te FAT Û HITT ۱ 


a 


“Rukmini takes her (Radha ) to her pae‏ و 
as ‘the Lord took Sudama to his”.‏ 
“Parmanand will relate (at length ) what he‏ .2 
is saying ‘(here ); Shiva will cure Devi of her pride;‏ 
it is a long’ story in. which Sati voluntarily leaps‏ 


into the fire.” 


The fourth group comprises what may 6 
called didactic poems addressed to aspirants to spiritual 
life. They lay stress ‘on the Sadhanas or preparations 
and purifications necessary for attainment of Jnana: e,g 


control of senses, quietude and concentration; or 


Vairagya, Viveka and Bhakti. Some portions of these 
short poems dwelling -on the urge to spiritual effort, 
the decaying nature of the body, ‘the’ evanescence 


of life, the mockery of sense — pleasure, the folly 


the necessity of surrender: 


to God, Capes Beech ia TY touching. 0 e 


of mere book—learning, 
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The fifth and crowning group consists of 
Vedantic and philosophical poems—the ripest fruits 
of his old age and matured wisdom. Therein are 
stated the Siddhanta or ultimate truths of Vedanta— 
Aparoksha darshan; Sahaja-vichar, ‘Tat tvam 
asi, Anirvachaniya Maya &c. In these he rises 
above external exercises and Pranabhyasa — even 
above the Sadhanas of Shama and Dama, not to 
speak of Dana, Tirtha-yatra Homa and Vedic rituals. 
They read like the meditations of a Jivanmukta. 
Take for example: 





۱. fa gag fla ge saa Aaa gÀ 
که‎ ma TE ۸ ag AÌ | 
THA 5 gay F7 wis FA ۱ 
2 AIA IT ۷۰ 
UAT ke ala aS ۱ 
TTG Wa 365 ۱ 
weg 9۲ ae ۱ 


| 
3 RIL ATR Reap epee 


J 
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217 55 13-۱ 8 TF ۱ 
TIRy ore age و‎ ۱ 
ST AT من‎ FAT ۱۱ 


4, NARAT STH aq 7 ۱ 
Sea AT awa 5 35 | 
Ga TIT wags Saga was 
ANT 7 7 Ar NÀ N 
6. I Va RTRA TARIA ÅS TT Aaa! 


as اد‎ eo ga va fate ea aaa | 
9157-5011575 aera و‎ waa I 

l. “You are what you are ( undefinable in 
any other terms ) imperceptible to any but your own 
self; that. which makes the eyes see is not visible 
to the eyes. There is not much in seeing the objects 


of sight; the great thing is to see the seer” 


2. “In the realization of the self, the so- 
called ‘control’ of the mind and the senses is not of much 
avail; the self is to be attained by conviction of 


faith.  Thec-otfueni Seffirchjlgstigye. زو(‎ Contémiplated, th 


e 


نیهوت ی دلت سس یی 
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selfless Self, to, be meditated upon. ’ 


3. ‘This terrible storm of distress can not 
be allayed by Shama or Dama, by raising of the 
breath-energy to the head and straining the vessels 
and nerves. What one cannot achieve by Homa or 
Yajna rituals can be attained by quietude only; 
if to this one does, not apply oneself heart and 


soul, nothing is gained.” 


4 <“ ههد‎ highest, holiest self sung 
in the great Vedic thought, .“Thou art That’. is 


realized, no one can escape death.” 


„5. “ Though only. imaginary and supposed, 
Maya has to be taken: for real by the unwise; 
to: the wise she never .. reveals herself ( or, 


neither the ignorant nor the wise have been able to 


understand her ).” 


6. "There is no victory for the mind 
except in retreat. Desirelessness alone can make one fully 
happy and blissful. God’s grace to the soul means no- 


thing but that tersa koli") hing dear but Gods? 
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Unfortunately the poems of the last group are not 
popular— they could not be. It is very seldom 
that one comes across a copy of one of them, or 
hears them recited or sung as the others are. Hence 
it is extremely difficult to guess the correct readiiig 
from the few and’ rare and ‘not easily ‘available 
manuscripts written fini the short-handish Persian 
script without the least attempt at phoenetic or 
regular, or even clear spelling. In the case of other 
poems, which are popular and may be heard recited 
or sung now and then, this difficulty is toa great 


extent reduced. 


One important. peculiarity of _ Paramanand’s 
poems, especially the Lila poems, is that while 
describing the outer play he never loses sight of 
its: inner significance, and frequently reminds the reader 
of it. Either by a direct statement or by indirectly 
throwing in some significant words, he takes us 
from the concrete and the real to the abstract and 


the ideal. Consider for example:—. 


۱. ۳ ERR. FR eR. MAASAI 


a‏ ےن ہت حش تد 
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da او‎ NAR 37 Wg AUF | 


By Gokal iis meant the human’goul...... man's 
thoughts are the Gopis that aspire after the Lord. 
2 هد‎ a Ga AA او‎ | 

15 1۲277 AAT ۱ 
اج‎ Ha vat aaa) 
“ Thought- currents and cogitations are thie Gopas 


or cowherds, desire—impressions are the calves and 


cows; their protector, the joy of Nanda, has spread 
Himself everywhere in play ”. 


3. Bara 2 eta A HATA ۱ 
AL SA #1 GRAA | 
Ay Hala sha ata olay | 


“ Sudama, the jiva, was the friend of the Lord... 
the Lord came forward to receive him, and Sudama, 
the jiva, gave his limited self up to Him”. 


4. 2۳-۲ TR ara ۱ 
aa EAR, 3 FA, FEB lle by eGangotri 
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‘While in. the cave ( of Amarnath ( do- thou 


enter the cave of thy own heart, Jet the outer 


‘Gods and Goddesses go." 


5. Beye 58 de 57 TANT | 
$E 53 Ja a wl AM ۱ 


v e 


“There is no; one there but Krishna, or rather 


there is no one who is not He? 
6 era af ga UMA ۱ 


“The Lord too can never manifest except with 
me (the soul ),’ 


On the form side the poet delights in the use 
of homonyms or words similar in form but different . 
in meaning. Numerous examples of this will be 
noticed by the reader in the course of his study of 
the poems. Two examples will suffice here for 


illustration:— 


1. daa 2188 KF AR و‎ ۱ 
ag T & ar EJ STAY, | by eGangotri 
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ECE ا‎ RU idi azala tl 


Rope. came to ‘congratulate, Deviki; they 
worshipped her with flowers, and said, ‘May you 
live long to bless her, O Krishna, dutiful son!” 


9, BEIT و‎ 2: EU AFAT | 

3] faa EN ETT | 

ag 22 ar I-A | 

‘The girls owe no debts to religion, such as 
good deeds and gifts; in place of a ston: idol they 
worship the hills ( touched by the Lord’s feet ); they 
have renounced their houses and homes— stones, 


foundation and all. ` 


Like most writers of Kashmiri verse, Paramanand 


likes to use many initial or internal rhymes in 
addition to the usual end_thymes. Take for example:-— 
an gf an fe aaa ۱ 
aa Fg ala aad IA ate | 
JR ght ania ۲ aa ge ۱ 
yg Saar ce ae eGangotri 
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The rhymes are.:— 


ATA, ATE, | a, si ae,‏ 219 و۳15 
ae, gaa, aan‏ ¥ ,13 


‘What; reliance can be placed on a mud 


wall? It may fall with a: splash. at_ any moment. 
How can it bear ornamental roofing? (-or, how can 
roofing it be. worth „while? ) no one, has to, inhabit 
it long. Dont worry yourself collecting handfulls of 
mud for its construction. The true life is.“ Thou 


art That”; unless it is realised, there is no escape 
from death.’ 


Then. sometimes he uses such difficult rhymes 
that one wonders how he has been able to find 


so many of them. For example 





2011-19 ‘if | don't apply myself,’ WAI © con- 
stellation in which the sun is at, birth, WAY. ‘in the 
sky’, IAF ‘yetto learn’, WA ‘naked’, ARA 


£ submerged . UWA < unwatered ,” ۱1-1 “if not 
by sacrifice? o, andi: 9۵ مهب‎ Digitized by eGafgotri 
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Puns or plays on words are not now appre- 


r‏ سب 
ciated, much less many jingling rhymes they are‏ 
considered even distasteful when they occur too‏ 


frequently. But when we bear in mind that Param- 


anand was born in a village of an isolated country 
likè ‘the Kashmir of his time, and that his edu- 
cation consisted of a little Persian ( from which alone 
he could take his models ), the wonder is not that 
we miss polished expressions, apt similes, fine meta- 


phors, and vivid descriptions of a Sanskrit or Hindi 


poet, but that this rustic Patwari of such poor 
education could rise to such heights of philosophy or 
reach such depths of love. He never travelled beyond 
a few miles of his own country, and he lived when 
and where teachersand books and newspapers were 


unknown. What might we not expect from this great 
soul and fine intellect if only he had been born 


in. better circumstances. ? 


He reveres the memory of his parents; his 
father, Krishna Pandit, he calls his spiritual teacher 
besides father, Kand tdelightsvin ithe wohyeldence that 
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he bore the same name as Shri Krishna, his all. 


In one place he says:—— 


FOU 5 وه‎ egy oh Ato 37 | 
20۲7 2 25 5 5 ga 0 ۱ 
“Glorious Shri Krishna is my spiritual teacher 


and father; the three worlds are the body of which 
He is the soul.” 


In another, he playfully addresses Shri Krishna 
saying:— 


aT TAI 5۲ 221 al ar grant aa | 
ATE Ñ FA ET eH ATT FY ETH Il 


“Thou art my father, being named Krishna; 
but Thy: father is Nanda ( which is my name ). 
‘What is our mutual relation then? This Thou alone 


canst calculate.” 


Two sons were born to him, but neither 
lived in his old age; the elder died after marriage 
and the younger as a boy. The lack of this earthly 
blessing he seems rto.haveuckeenly هن‎ here are 
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PR to this in his own poems which amount 
to complaints and: bring tears to the eyes of the 


reader, though he himself philosophises saying that 


a son might after all not prove a blessing at all:- 
۱.۰ HAT HAT g ait au. 75 l 

Farge qaaa ۲ BTTI ۲ ۱۱ 

“} am alone and forlorn, ont all i hopes 
dwindled to despair, sonless and with eyes that have 
lost the power of sight”. 
2 WaT ga ٩ 7۳7۲ ۱ 

aaa ABI TATÎ | 

as Beata aT ARR I 

s Parafnahand; you feel the anguish of being 
without a son; you had one whom you regarded as 
a quantity of gold, an ornament; but why don’t you 


think? The son might possibly bring about your 
death,” 


He had two daughters, one of whom was 


married in the.neighhouringwillageiofa Tageccokler son 
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Mana, Pandit, was, adopted by Paramanand; but he 
does not'seem to have inherited ..the’ qualities of a 
poet or intelligence, required for the appreciation’ 
and ‘enjoyment of his. grandfather's poetry. The 
decendants. of this: adopted son; are, still living in 
the ancestral house (rebuilt). His son, Pt: Ram; Chand, 
is a Patwari.: The other daughter , was .married to 
one Pandit. Gopal Razdan who came to live in 
Paramanand’ s house. His son, Pt Lakhshman Razdan, 
is still _living, just opposite the house of Pandit 
Ram Chand, the direct decendant. 


i Pardina was, however, fortunate in finding 
several disciples: The most notable among them is 
Pt Lakshman’ Ji “of Nagam, who was devoted’ to 
him’ and ably assimilated his master’s thought and 
imitated. his style. A reader who does not happen 
to’ know that a certain portion of ‘ Radha Svayamvara ° 
ts really- the composition of this disciple, very little 
altered: by Paramanand; ! will not easily believe this 


when told so. , It .is. related. that. when. the master 


was writing ‘Radha Syayamvar. 
a. Kashmir Research ayarnvara t by” he. disciple came 
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‘and’ asked for’ permission” to read cut the‏ تاه 
‘Mohini’ episode privately ‘written by him: When he‏ 
had doiie “reading, ‘o Paramarvand: temarked, “ You‏ 
have spiced | my “sag - with saffron,” “and without‏ 
chariging a word, incorporated ‘this: episode ‘in: the‏ 
main poem. ` Lakshman Ji has written several'short‏ 
poems as ‘parallels tothe originals of kis master.‏ 


Probably ‘before’ coming: under the influence “of 


Paramanand, “Lakshman: Ji was already the author 


of a long’ poem in Kashmiri, entitled Nala—~Damayanti. 


It is in couplets interspersed with songs. Some of 
his: Gazals in Kashmiri are very’ beautiful in their 
directness and simplicity and excel. a good ` many 
of the! more elaborate Urdu’ Gazals in pathos. One 
of these is). given in full in the note on. Kashmiri 
poetry! He is-not anything so profound as Paramanand, 
but his: language is ‘much clearer, being less mystic 


‘inspite: of the fact that both were 
partly: contemporaries: 


and less archaic—. 


He looked forward to modern 


Kashmiri for words ` and expressions, for’ which 


Paramanand had looked back to a’ much older 
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dialect.. Another disciple was Pt Lachhi Ram Mulasi. 
He has also. tried to express his master’s thoughts 
in verses of his own making. A third, Pt Sahaj. Ram, 
was gifted with a musical voice and ‘was therefore 
much in evidence in the Bhajan meetings, in, which 
he sang the master’s poems with great devotion and 
enthusiasm . and even, excitement. Kasha Kak was a 
Vaidya, „fairly familiar with some herbs and essences 
ih addition. to ‘ Svara .Jnana.’, or secrets of ‘right’ 
and. ‘left’ breathing and Prana-currents.. His brother, 
Narayana ‘ Muratgar’, was a painter and a healer 
of fractures and sprains. The, likeness of Paramanand 
painted. by him ‘is preserved. at Matan: A copy of 
it forms our frontispiece. Pt Dharm Chand. was 


Paramanand’s friend and fellow-Patwan. Last but 
not the least was. Salih Ganai, the Mukaddam- Za- 
mindar who looked, to all the needs of Paramanand 
and regarded himself bis servant, though he was 
outwardly his master. His parents, his brothers, ( Thakur 
and Sahaj Pandit ) and his. sons. (.Vasa Ram anil 
Mahanand Pandit:) ‘Having predeceased him, he might 
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well feel alone and forlorn’ with his, sharp-tengued 


wife and not’ very smart» adopted son, and with 


weakened eyesight and advancing decrépitude. Hear: 


him mouin his* lot and complain to: his God, Shri 


Krishna, in these’ most pathetic’ words:— 


My father and mother, the supporters of my 


life, remained a short while and were then ' gone. 
After them I depended on my brothers and relatives, 
but they too proved unreal and mortal. Thea I had 
my sons; but Time, the thief, took them too away. 
Now [Am Alone “and! forlom; with all hopes shattered, 


sonless and blinded. | am now Thy blind manî; Surdas, 
and have Thee alone to lead’ me by’ the hand. ” 


But providence made تس مد‎ for these losses, 
to. some extent, by giving him such and so “many 
devoted disciples and friends and admirers, Mea ول‎ 
the last was Nidan Kak Ji, the famous saint of Bij- 
behara. He bad heard of Paramanand as a singer 
and summoned him to give a performance before 

him and company. When sleep had overpowered the 
Test towards the end of the night, Nidan’ Kak Ji was. 
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still listening with, rapt attention to; Paramanand's 
ecstatic singing. Suddenly he too nodded for a 
moment and saw Shri Krishna and Radha smiling, 
held in either arm of the rustic ‘ singer’. He awoke 
and bowed to Paramanand. Thenceforward the two 
Ibved “and” reveredGach “Other” Kale Ji would walk 
all the way to Matan with a rice-cake for an offer- 
ing of love to Paramanand, and the latter would 
distribute bits of it to all his people as priceless 
spiritual gifts. ۱ ۱ wort 
A few dave before his last, in 1936, Param- 

anand had a fever, but kept sitting. in his Asana 
as usual. On the last day he admonished all his 
disciples not to go away from him. Still seated a 
Sidhasana he breathed his last ‘Om.’, and the dis- 
ciples felt something burst through the skull and fly 
away in peaceful. glory. That was the end. The 
year 1936 is given by a verse probably. by his 
disciple Lakshman. Ji, whose pen-name in Gazals 
was Bulbul: — 
مود‎ aaia vie جع و‎ ata et f cal 
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ara a gra ara fe eT aT HEA | 


As regards his Sarona habits, it is interest- 
ing to note: that he was a Vaishnava and abstained 
from flesh foods. One day when his wife would 
not serve his: food because somebody had died in 
the village and: it was a-sin to eat while the corpse 
lay uncremated, he pointed sarcastically to her basket 
of dried fish and said, ‘‘ What about these corpses? 
How did you dare to eat all the days these have 
been in your own house?” He, dressed well and 
had very fine tastes in food. The rice that was 
cooked for him was of the finest available quality 
and was lovingly supplied by Salih Ganai. He sang 
well and played the Madham with a practised hand, 
His handwritting was very fine; a specimen of it is 
preserved in the ‘ Upanikhat ٩ by Dara Shikoh which 
he copied with his own hand. He had a ready wit. 
The writer's father used to relate that once when 


he had the honour of sitting at Paramanand’s feet, 


a zamindar put in an appearance. He and his 


fellows had been hatching up an intrigue, of which 
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Paramanand happened to haye heard. Being asked 
how they “were progressing, the zamindar said— 
"7۲۲۲3 5۲-5۱۲ fsa Raa’ 
(the matter is under discussion ). Upon this Param- 
anand ‘remarked, ٩ at fa S qaqa am ۳ z 
which’ ‘means (1 ) that süch matters have to be 


well discussed, and also (2) that only rascals could 
do such things, 


` Many manscript copies of most of Paramanand’s 
poems ( of course excluding the more philosophical 
ones ) are extant. But it is very regrettable that 
those who made these copies did not closely adhere 
to any rules whatever of phoenetic or even regu- 
larly bad spelling. Strange as it ‘may seem, it‘ did 
strike any of them to provide the few additional vowels 
and consonants essential for the correct writing of 
Kashmiri in the Persian or Hindi script. In conse- 
quence of this negligence it is now extremely diffi- 
cult to decipher’ what they have probably ill under- 


stoad and certainly mis-represented. What is worse 
still, they have made their guesses or tried to 
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improve the text ‘of their manuscripts where they 
failed to make any sense. Needless to say that 
these guessés are almost imvariably wrong, and the 


improvemefts are simply ridiculous. 


Printed editions of some of the , poems are 
now available, but they are no less sinners than -the 
manuscripts in the matter of guesses and absurd 
substitutions. Mistakes of editing and pantie are 
met with in: almost any line. In these circumstances, 
the present editor who is anxious to let nothing 
pass for Paramanand’s ‘composition which does not 
‘bear his stamp” and is not borne out by the manu- 
scripts of one Pandit Narayan Kaul who has faith- 
fully, if not intelligently, copied from some older and 
so more authentic manuscript, considering it, a 
Re make any the least alteration in ‘the 
writings of his “ Guru ” The ` present editor 
has not been fortunate enough to obtain the much 
moi reliable manuscript written by Pandit Lakshman 
Jiżof Nagam,. which is said to be preserved some- 
where, but kept religiously sealed from the view of 
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the profane. public. He has, decided therefore to give 
only selections from. the poems for the present, 
leaving , out: much that has been. rendered worthless 
through want of care and lack- of, intelligence. He 
hopes, however, that future research by some better 
qualified ‘and more fortunate student and lover of 
such homely er nire Weill be able to restore much 
that has been dropped now — not as commonplace 


or اد‎ HER but as simply unintelligible. 


In EEA 8 ee look ! into the mind 
that, Paramanand brought with! him .and-deyeloped 
through his long life. At the Maktab of the village 
he went through the ordinary course of réading, 
which then consisted of)a.few easy books in, Persian, 
like the Bostan and Gulistan of Saadi, and rudiments 
اه‎ letter—writing, and arithmetic. . Yet from this, he 
picked up ‘enough, to understand the ordinary tech- 
nique of poetry and write Gazals and other kinds 
of verse not only in, Persian. but also in, Kashmiri, 
over the pen-name of Garib. , Unfortunately all his 
work in Persian and. _Persianised. Kashmiri ( done 
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before he took to writing on religious and philo4 
sophical subjects in Sanskritised Kashmiri’) is now 
lost. Only a few verses are here ‘and: there orally 


recited. from memory. 


When he took to devotion and yogic practices, 
he succeeded ane wall هدس‎ eve seen, but did 
not fall into the mistake of taking means , for, ends, 
forsaking the world for so-called other—worldliness, 
or of neglecting household and social duties in the 
pursuit of ‘a half sane’ asceticism. When he listened 
to Puranic ‘stories, his mind passed over the symbols 
to the realities’ symbolized: The Lila of Shri Krishna 
and the Gopis suggests to him the aspiration of 
the human soul ` towards God and Divinity, ‘and 
the love and attraction of the. latter fer the former. 
Gokul becomes the human mind and the cow_boys 
and girls and the cows «and calves become the 
thoughts, desires, impressions, and beliefs of the 
mind, which all follow the flute or 5 love—call. 


In ‘his hands, too, the stages of pilgrimage to 


Amar Nath assume the meaning of the ascent of 
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the Yogi from chakra ‘to chakra’ and his final en- 
trancé ‘into’ the “ ithousand—petalled lótus”: The ice: 
block idol becomes the solidarity of being-concious- 
ness=bliss. The whole process of paddy growing turns 
into thé: whole Sadhana incumbent’ on the aspirant, 
from: the ‘sowing of the seed of contentment to the 
reaping of the harvest of bliss. The'simple fact 
that the*shadow ‘of a tree is always in the direction 
opposite to that in which the sun is shining supplies 
material for a very fine sermon on the surrendér of 
personality to the Universal Self necessary for the 
illumination ‘that’ must precede a glimpse into the 


mystery of’ the Absolute: 


Again he does not halt ‘at the rituals of 
religion, nor at the “yogic siddhis, nor yet the sadha- 
nas, but rises beyond them to the. truth , underlying 
them all, to the- freedom of the real knowledge, 
of which the Gita says: “ In the world there is 
nothing so purifying as knowledge ” His ability to 
produce a song or dictate a poem extempore at 
the wish of a friend, his choice or invention of metres 
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suited to Kashmiri, his. puns and plays, ; and his 
ready wit, though great faculties ‘in themselves, are 
nothing compared with his grasp of truth and ability 
to. manipulate every subject so as to lead to great 
heights of philosophy and depths of love and 
devotion. And it is, these that far. more - certainly 
point to the mind’ of a genius. Similarly, Sudama 
becomes the Jiva, and Krishna the. Lord, and, the 
story becomes the, description ,of their pristine unity, 
their ` separation caused by the Jiva’s desire’. for in- 
dividual existence (‘ Paradise lost’), the sorrow and 
suffering of individual life, the awakening brought 
about by these through the Jiva’s helpmate—spouce, 
Buddhi, the return to God ( ‘Paradise regained’ ) by 
surrender of the ego to the divine will, and the 
peace and contentment of a life brought 


‘in tune 
with the Infinite’. This is genius. 


940۳۵ 
Kee 
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: METRE SCHEME ( of the main poem ). 





Each verse (aes ) consists of 4 lines 
( TG J of which the fourth i is the ‘ refrain ` ( to 
be repeated after the three ). The first and third 
lines ending in -Alg may be called ‘odd. lines `; 
the second and fourth- ending. in A, ‘even 
lines.” The former consist of 8 ‘ long syllables” and 
a ‘short’ one at the’ énd =) the latter, of seven. 
‘long’ ones. Graphically, the metre can be repre- 
sented thus:-— 

Odd lines: — —. مسب‎ Sr a ee بات‎ 

Even y ma. | عمد‎ 

Here thé lines mean ‘long’ syllables, the "سم‎ 
scent means ‘ short ` syllable, the dots show where a 
‘short ° one may be optionally added. The bar in- 


dicates pause of voice. 


The poet often takes the licence of using 
a‘ short’ syllable where a ‘long’ one ought to be. 


In such cases the short vowel should be lengthened: 
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A to at E رو‎ to 3 or وا‎ 3 or -F to & 
1 

or Bl. Thus HATA should be read as TTY, 

Rag as alata and so forth. 


` The first two. lines may be scanned thus:— 


1 2 3 4 SB 8 2 
i wee arate [og ad ۱ 3 


— —_— مت p<‏ — حت ها — — 


RaR وه‎ RIR ar Jama at 


ج s 9 — ۱۳0 SF‏ — 4 سه 


It will be observed that ( apart from the dots, 
which are optional) the metre graph is constant 


and invariable. 
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PARAMANANDA SUKTI SARA 
(Selections from the sayings of Paramananda ) 
== += 
Book | 
RADHA SVAYAMVARA 
( ‘ Self-choice ’ marriage of Radha ) 


Part نت‎ 1 


) Refrain ) 


ae gaa eta dw alae Waa | 
fla fag fiat wnat ll 


Gokul is my heart ( the human soul ), where 
thou keepest thy cows — Glorious Lord shining with 


the light of pure conciousness and mind. 


{ Pure conciousness is Atma, Paramatma or Brahm; 
‘mind is Buddhi, Shakti, Maya or creative will. The 
two are called God and the Word by Christians; Zat 
and Sifat by the Sufis, The light of the two is Universal 
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Life, Jagat, in which the absolute Being-Conciousness- 
Bliss becomes the three-fold Shakti - Kriya Jnana and 
Ichchha = that which wills (to be, to live ),. knows and 
feels (and desires ). ‘Chit— Vimarsha’ can also be 
construcd astmeditationson pure. conciousness. In that 
case the light means the mystic illumination of the Yogi 
intent on contemplation of .the Self. Gokal, the scene 
of the historical play of Krishna with Radha and Gopis 
and cows, symbolizes the human. seul? in, wien the play 


of Atma and Buddhi is eternally. going on. 


The meaning of ‘ thy cows ’ is explained in the 


next VERE | 
E 
۱. a ۲8۲ AA 7 ve 2۳ | 
31-7] ag HAM ۱ 


137۲ fee g 3, TOPE TT oa} 
faio Smids ۳ 


i: The: movements of my mind (thoughts, desires 


3 


etc. ) are the Gopis, who follow and- seëk thee alone, 
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maddened by, the. provoking. call’ of ‘thy ‘flute, be> 


reft of ‘senses, oblivious of self, and non~self. 


| The flute symbolizes the اه‎ God-ward 
attraction felt by the human soul, and God is 
the highest ‘ideal of truth, goodness and beauty 
(Satyam, Shivam, ‘Sundaram ) to which the soul 
ıaspires.,, Its call is ‘ provoking + because it won't 
be ultimately disregarded, won't let the soul sleep 
RE ênê to despair. Theiaoutee,. Othe dflote=ealî 


is Krishna, the all-attractive, the great attraction. 


Here ‘we are given the key to the inner meaning 
SP the “Willa, Compare "و۳‎ lines quoted in the 
Introduction, viz — ‘ The movements of the mind; 
its thoughts and desires, are the cow-boys and 
cowherd girls, cows and calves &c. ° AVE - 


means argument, questioning, provocation. ] 
2. UTE Fa 55 5 ua fears | 
sqra—alea fa Aca 0۲ i 
Sg Ay 1-7 HU 7 ۰ 
Hand in hand with thee they play the Rasa 


( symbolizing joyous, harmonious action ). Sages like 
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Vyasa and | Narada “are ‘also there, repeating the 
name of Radha-Krishna in the attitude of devoted: 


servants of the Lord. 
9. 508 5 aar aa Ya ۱ 
73-۷۲ TT 7۲ SAR ll, 
TUN FIT BR a MATS ۰ 
The gods and goddesses worship . thee and 
carry out thy. will. Thus they are enabled‘to cross 
over the ocean of phenomenal existence ( Samsara ). 


They are never tired of singing thy praise.and re- 


joicing in ‘thee. 


The gods are intelligent forces .of nature, angels 
Malak, &c. Unlike human beings, they carry out 
the will of the Lord, without their personal selves 
interfering, — and this is the way to liberation 


( from: the bondage of. the lower ego ). 


+ ۱ Wap ater ge TR Rea 
SE AT ٩۲۲ oS TENN ۱ 
| 
SAN 127 3 ۲ ATEN 3۱ N 
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Smiling flowers’ bloom ” on thy‘ face.” What 


the sight of i? O 


fever will not ‘cool down: at” 


might we have the honour to decorate thee with 
the Kustabha ۳99 and garlands! 


Note Mtei Ba E The former means 


what fever ? ' and the. latter, the jéwel-- pendant 
worn by Vishnu jon (the breast. 


| و mA-‏ و 7۲۲۳۹6 


ma-i 6 ya TWAT N 

a a 2 
315 wag wea 5 WOR... tl 
With thy inseparable power of Maya thou 
body and yet 


5 


art omnipresent. Thou art in the 


separate from it. The appearance of the. shadow 


depends for its existence on the reality of the sun. 


Note contrast between 1 and 2. The sun is, while 
the shadow only appears temporarily as the ne- 
gation of the sun, due to something coming be- 
tween. There could be no appéarance if there 
were not a reality behind it. “BIY means 
limitation of form, Upadhi.. The Lord is both 


CC-0. Kashmir Research Institute. Digitized by eGangotri 








72 


immanent in the world :( vishva-maya );and trans- 
cendant (vishva-uttirna), The temporary appearance 


of worlds in the eternal Being | is the power of 
Maya. 
6 WG 132 TIN OF FT TTT | 
Qaa FA 1 ۱ 
1۳-55 aA لا هنارت‎ ara. | 
Through the mystic word the ۲ Shakti of 
Gayatri sings ( connotes ) thee. Thou alone art to 
be realized by the sadhanas of shama &c. and by 
the rituals of homa &c. 
Offerings into fire, recitation of scriptures, repeti- 
tion of mantras, control of mind and senses, self- 


denial, concent:ation, meditation and contem- 


plation are the various means of God-realization 


prescribed by religion, particularly by what is. 


called Ashtanga (6. limked ) Yoga. 


7. WANT 35 55 3۲ ware | 
TIFT. RT Aa رونت‎ ۱ 
S> IOA بو کل جر‎ 
TER ga 1۵ ج-‎ arn i... | 
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‘© thou of akasha-like form, thou appearest 
as akasha; but! in thy true being thou art the 


light: of eternal, truth — O God of the gods, O 
life of the living. 


gagi afta Aa ga Tq 93 3‏ .و 
ga ea sia A at ۱ ۱‏ 
AUG gia BAT: wg GI l...... N‏ 
Thou showest ۱ to each as he or she.‏ 
thinks of, thee. .So reveal thyself to me also, my‏ 
glorious Narayan, | cannot afford. to wait, a bit‏ 
longer ( being old and about to die ).‏ 
ATTA AT ۱‏ 3736 9 
arra ata 5 A ۱‏ 
| سا gH AAT ANT‏ )۱ ولد 
The righteous aspire to thee by austerity,‏ 
repetition of thy mantra, adoration and faith. But it‏ 


is from thee that the means of success come to 


them — thy vision first pours on them the water 


of 
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ag RT afè FATE ATT! ۱‏ و۱ 
ATT ATA N‏ و AT‏ 
ATT AT EAT gee for weary)... ۲‏ 


Great ascetics feel proud and rejoice in their 
austeriliés; but at the end of their lives’ they (are 
still unsatisfied and) desire more life ( to” renew 
their efforts ).. Unless the doubts and disputes in 
their minds come to an end, they only become duller. 

Note homos. 1-3. The first means ‘came ’ the 


second, ‘span of life’, while the third may have 


both meanings 
۱۱. MEH qı € Daga UT qe ۱ 
SA Oty oat aR ujea- “tat ۱ 
SEK ود‎ ۰ GT warez |... ۱۱ 


When out of thy grace thou callest any one 
to دیون‎ and revealest thyself to him, he simply steps 
aside from his lower self and automatically finds 
his real self. He attains all bliss and even the dis- 


tinction between bondage and liberation ceases for him. 
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Note homos. | and, 2; 3 and 4... 


۱2 UA 217 ۲۲۳15 ۱ 
۰ 2 ۱ 

TIA AIT? ya 5 1۳-5 ۱ 

i ال[‎ ; 

ea aaa a dara 1... I 

Night and day Paramanand longs for thee, 
in spite of the fact that he is himself the highest 
bliss. He constantly (repeatedly ) sings of thee and 
so looks for thee in every forest glade. 


Note homos. | and 2; 3— 5. 4 may mean 


‘saying’ as well as ‘ woods’. 


13. ۳ ATT 5 TIT 8 ۱ 

Rua 8 وو‎ 9 ۱ 

۱ص gata agge‏ جرد 

He praises thy devotees, for through their 
favour he can keep well ( — balanced ). He desires 


a helping hand هد‎ his old age, through every means 


and on every plausible ground. 


Those who cannot see God directly should see 
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God--filled men and women. That is the nearest 
possible approach. 


=H% 





e 


§ Il 
۱. 521-3738 aq ET ۲5 | 
{HQ JI-JA 2۲ ۷ ۱ 
agar Cag TT Fa وج تاو‎ ۱. 
e and li performed great tapas, 
desiring a son verily like thyself. Yashoda and 
Nanda, the cowherd, desired to: ‘fondle thee in their 
arms. 
2. RARA ۵ وود‎ FH agra ۱ 
waa, 37 eT ۱55 ۱ 
aisa 5 ۳13 55 gA 5۲۲۹۱۰۱ 
The milkmen and milkmaids also desired 


thee, O God of beauty; they would tend cows 


with thee. The Pandavas and Kauravas too were | 


t . . 
۰ bight ae 3 E Rech (of. Mahabh 22212 | 


77 : 

Bal WIT Û ۱‏ ,و 

HAS AH NA RUA ۱ 

fea 5 ua gama 50-657 Hela 1... | 

: Sudamá, Arjuna. and Uddhava rejoiced in the, 
expectation of thy coming; they were devoted ‘to 
thee, recognising no duality; they desired ‘to pass 
hours of bliss day and night in thy company. 
4 wana R fra iaga RT 8 ۱ 

mate TF ÊR ۲ ۱ 

ukan IT 31118 ۱۰۰, ۱۱‏ و دود 

Even the demons get (from thy incarnation) 
what they. have. asked for; thou art.the providence 
protecting all quarters — like a great physician thou 
knowest, and findest the remedy for, every disease 
and longing. 
5, (Pa) AAT SUAS Teg | 

San wT 2555 0 N 

aH ey Yaa 3 GAA AMA I.. N 
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Radha, the incarnation of ‘the Mother, repeats 
thy name (from childhood ); she desires the God 


of beauty in the form of Shyam (the Dark one ۳ 


In every incarnation she is wedded to thee, as 


-Cevery fortnight ) the moon is united with the Sun. 


6 WT AT چاه‎ ga Pr aa 8 | 
atta’ arg ats? AUT ۱ 
qa 138 FH Gah ET ۱۱ 
Their austerities came to fruition as each had 


desired; the promise given to ‘each was faithfully 


performed, apparently as the fruit of deeds in 
each case, 


Note homos. | and 2. The latter means ‘faithful’. 
In the Preceding six verses the purpose of- Shri 


Krishna's avatara is stated briefly. 

7. 98 Ra fs a ٩ بوچ‎ TATA | 
REE دود و‎ i 
ayaga 1331 T FF 357 Tera ۱ 


Whatever anyone earnestly desires that his 
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faith (in thee) gives him; thou art declared to be 
the giver of the ‘fruits of deeds. In reality we get 
‘and. render what we ; have earned or owe; the 


apparent receiving from. others is only the outer 


means. 


The real source of whatever we get is ( | ) real 
desire, (2) faith in the Giver of all. In our short 


sightedness we think that we get it from this or 


that person. 


8. TER yaw ۱ 
aa aa Rr aa fer ۷ ۱ 
gagi Au gaa 35 ۳5۱ ۱ 


For: the sake of those who need thee thou 
dost incarnate as various avatars and payest to each 
what thou owest. Thou art for ever paying, yet 


thy store is never exhausted. 


Here the purpose of the Lord's eternal inéarnations 


and their necessity are stated generally” _ 


۳۱5 m : ‘bag’, ‘store’, ‘ treasure’. 
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Song — 1. 
Refrain — 
qa ag aha i73 | 
ara 38 aed HE HIRI 1 
Thou didst incarnate in the house of Nanda 
Gopa; thou camest to remove the . darkness of 
delusion from the world. 
1. mga HH 8 | 
We af که و25‎ dap 
ag aa ay sa Ne FT eo | 





Illuminator of Yadava family, thy love has 
made the world so bright. Deign to come to our place; 


today thou art to be worshipped with -flowers 
( of love ). 





` ۱ ۱۰ 

2. Wek ane EN TT FU ۱ 
ae RE 

Bea ere fara BB 7 N Il 


` EF TET ate IY 7 | AIG o ۱ 


۰ 
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I will rock thee to rest in the cradle of 
love. | would. even buy thee (and make thee my 
own ), but I lack pearls and gold ( with which to 


do so). I should “feel liberated: if thou wouldst 
vouchsafe thy vision. 


Note homos. | and 2. Buying the Lord like Mira! 
3.0 Waa AT ga-sea 
1۳-5۲ ag fag ۲۲ 5 | 
AMET AAW 5 17 FRA 1 TT © Il, 
Thy incarnation on the earth is like a burst 
of sun-—rise, or the “appearance of life in nerves 


(or blood vessels (| would sacrifice my vitals for 


thy name and thee. 


Offering or vowing one’s, life &c. as sacrifice is 


expressive of fondness or admiration. 
Song — 2 


Refrain— TR 313 HU BIT ACT ۱ 
maa aa RT AYER ۱ 
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As soon as Shri Krishna was born and in- 
carnated here, he came to Yashoda’s home in Gokul. 
۱. Ra ata aaa 5 2۲۲ ۱ 

2-2157 g IIT |! 

1-215 FI AFIT GANG | Ae o |! 

Thine, Lord, is the sanctity that attaches to 
the Vedas and the Om-kara, -to religion, gifts, and 


pilgrimage. Thy name has been declared equal to 
(the task of helping ) the whole world. 


Song — 3 
Refran— iar aina gaia TT | 
art Brash magz- | 


Having assumed the beggar’s garb, Shiva came 
to Gokal (to see Shri Krishna born ). 
L Al SS UAR AT وچ‎ Aer | 
Qa aA as one ر‎ 
ater 3۳ AA aq | arte n 
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He listened to nothing, spoke nothing, nor 


opened his large eyes; playing the ascetic vowed 


to silence, he lit the ascetic’s fire. 


2. Aaw a ۲ ۱ 

Aaa WAT ۱ 

٩17-۳0 YS 3-6 FI | IN ° ۱ 

The Lord, inner ruler of all, who pervades 
all within and without, saw this and (by way of 
childish mischief ) hid his infant face fram Shiva. 
3. TE IR 5 FAT ۱ 

2 51 FT at 3 ۳ 

fer A vata seat Ta oa |... I 

Said Shiva, ‘ This child, mother Yashoda, 
is the Lord of the three worlds; happy he whom 
he makes great!’ 
4. ۲35 IG BH AT AIST | 


Want AY TRT U‏ ]ود 
fal ۱. ۱۱‏ ی و afar‏ 
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‘ Neither the Veda nor human language, nor 
Vyasa, Parashara, and Shukadeva can adequately 


describe his greatness. Show him ما‎ me’. 
Seng—4. 


Refrain— TIEM 305 585 Ae | 
wa 361 dar 5 te 
If you desire the. vision of hee, Eo 
light the lamp of your soul 
Lo o ARATE Rag NaI i 
3 29 ENA atl 
XA IRI ARN MAARI | RAHO IP 
Vast is the darkness caused by the duality 


of delusion; remove that solely by the light of dis- 


crimination ( between the real 


WI 


and the unreal ). 
ule knowledge js akasha, love is its light. 


2, 78ج‎ X ag gar FY | 
REA 9و وه‎ A Fr n 
AMA SAT FU AIRA RTL AA F1 ره‎ 
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Im the temple of he’ heart, keep up the 
japa of Shyama Sundar, Krishna; or of “Om-kara, 
thinking, ‘ l-am-He, . Lam-He’.- Thus continue the 


upasana of the Pranava day and night. 
3 anal ah aa ge Wa lale 
وه‎ Vena Aa aa ۱ 
بت‎ ie yt 
ARIK ak ATAT HARTI AF RI o I 


Be the calm witness ( of ‘mind’s TA its | 
and enjoy all bliss. Bathe in the tirtha of non- 
return ( to births); This: is“ what Sanaka and’ other : 
Rishis taught’ :Janaka. zy 

§ 1 
ho Wa awa shat 88155 با‎ . 

faa gat A emey ih 

Wana FT 311021 3518۱... || 

I desire to tell of Radha. This difficult task 
make thou easy for me, so that I may: give accu- 


rate descriptions. ۰ 


Note the homos: ‘I have’ and “ easy to me’ 
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۶۵2 مات هه 03 بر مهس‎ 4 tama kewe bs 


Barsana, to miles from G ead . 
wey. ee 
2 ea ar ae ata و‎ ۱ 
ROIS 5 او و5‎ 3 ATT | 
۱ + APU اوه‎ FUAT AOI, تج ساسا‎ 


In Gokul there was a cowherd named Brakhi- 
bhanu; he was high. in family, „great in worth, and 


fortunate His wife was named” Sampata: 


i 8 ol 
In the country-side of Kashmir the word g 1s 


also pronounced 35 which rhymes with F. 


۰ 


2. RIGS 373 15-115 5 Fars | 
115-05 | AF Vara Il 
ates fig st adaa garg ۱۰ 1 
The god of wind swept the dust off hig 


threshold, yet he’ let: his calves: sleep. beside his 


pillow. Shiva had an eye on n his bulls for his vehicle 
) so well were they kept ). 
Mark the initial rhymes, 


3 1 


4. ART aut tre ga ۲۲ دج‎ | 
EM. و5۳‎ ale IUN ۱۱ ۱ 
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ata TMR saa va sag fa ۱51۱۱ 
> There, it is s ‘said, Radha took bigth, Eê as 
an infant she lisped :Krishna’s name constantly. Her 
parents could scarcely believe that such a child 
was really born to them. 
,و‎ OR a ۱5 RÊ te ۱ 
 19-]9 aa ats Zara | 
23 527 2 ga 2 We bs. N 
No other child had beer born to them; so x 
(like childless people) they brought up others’ 
children in their arms. Judge then their joy when 
the Devi herself took ‘birth as their child! 
6 A AA 1۳51-527 AREA ATT I 
` qy faa gandi | 
AAT 323 afaa aa ara ۱ 
At her birth thaye bathed her with gems 
` (ise. precious herbs &c ). They fondlediher, i in their, 


arms ( never laying her down on the ‘ground (۰ 
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How can | describe that wonderful. affection of theirs, 
Aa. may mean ‘the best ی‎ ep of things’. 
In ‘Kashmiri atari, marevel, ‘is pronounced as 


“ais, which” rhymes’ with arx, affection. 
7. مج مج‎ ofa Agna | 

273 ۲5 FE g ۱ 

ae aa afer gTa Se 3 ۳ ll 





They rocked her in a cradle of Rena cad 
e stringing pearls into the ee tassel. Looking at her 
more beautiful face, pearls ^ were moved to tears 
( by envy ). eer 


8. aga aa AIEN 4ga 373 ۱ 
ATG 3575 @ ۲6 ۱ 


gF- hit g afr ga 18 713.۱ 


They, moon -in the sky shines nothing so bright 
(as did Radha ), She could laugh at the beauties: 
of Indra’s abode. She was a precious pearl, 
say, and the nurses made ‘caskets of 
to keep her in. 
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9 ۳13-18 FATE EHA fears ara ۱ 
i 8 af arera lt 
ATA و مه ود‎ ZIA.. زا‎ 
(In the joy of this birth ) they „gladly gave 
to Brahmins thousands of cows decked horn to hoof 
with garlands of pearls , ۰ with their calves and 


gold and silver and many vessels of milk.” 


Ideal Core وه(‎ 


l0.. @t-gaar aft ve gua ۱ 
داد‎ aa fe ۵ araral ۱ 
TR aa af ga af aa Prag |. 
She on en the Hs and مات‎ 
who is believed to pervade every particle of. this 
universe — who can remember her- (as seen once 
in a;;vision J and: then- describe her?: 
۱۱, aig aR ۶315 37 gaa ۱ 
a> gay 5 gua aN I 
ar aa aes, SRR NEAT SUT | ce Ul 
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Because’ of the darkness. of delusion, no one 
understands her— the, blind man makes no distinc- 


tion between day and night. “One who understands 
the reality. is very rare. ` 

Note ‘homos. The second = meaning. 
12. ana a ate RR ۱ 

AR TE af afi و و‎ ۱ 

Ria 5 ۵۲ aea Ste aa Stare |... Il 


Narada sed at a respecttul EOE from 





her. ‘I never saw ', said he, ‘the sun with such 
“eed Shiva and Paravati held her dear. 
۴ & 
Note homos. The second = = l know the sun. 


13. FREY 77 gm ate az | 
aga RT ag mara ۱ 
237 WT Aa RT aa 53131... ۱ 


The Mother of -the universe began to suck 
milk— she who is the daughter of the Ocean ( Sa- 
mudraja de 1 The milkmen - fondled her galling her 
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their darling dau zhter. 


14. Ra ob وه‎ at aaa | 
af 5 ٩1 5 AIT THF aa Ha l 
TIT AU 5393 FUTA ARTA. | 


Day by day she, „grew: v, perceptibly like the 
moon — strong and Promising longevity. My love for 
Her never diminishes: Her body rose in stature like 
a house of silver ( under construction). 


Note homos The bee = inrespect of span 


of life, 


15. aia FETS Ag Aza ۱ 
maa 5 A 117 fara ۱۱ 
TATRA HTH AT BET |... 


The sun was ‘present there early every dawn, 
though he saw her so often, and though he is 
himself the giver of life and light to the world. He 
used to worship her again ahd again, offering his 


eyes (the rays IS, for lotus flowers 
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16. ۲5 Ga aie FIR ۱ 
FIS AA AA UA: 
afta 5 ata fea amas. gana |, Ml 


Whén Rishi Narada اوه‎ her horoscope, he 
rubbed his eyes with wonder, looking again and again 
( at the horoscope ). | would offer myself as sacrifice 


for her’, said he, * Seana say ( who she may be) 
although | think hard ۰ : 


Note homos. Narada has known her in past 
incarnations; he feels that she is his object of 
worship ( 31707 ), but can not uiter such a thing. 


Can a cowherd’s girl be really she ? 
۱ 5 و‎ aa ote ntg 
FIT Vise Tig AWA II 
ELETA 3357 ۲5 OF ۲۲۱... با‎ 
The innocent child wag talking like a song. 
bird and frisking like a. fawn: Having drunk the 


cream of milk, she felt refreshed in mind. 
[ Note ho 
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18 9 RIA RT ater areia ۱ 
ps: Gi gene TRT 33 ۱ 
25۶۲۱ tess وچ‎ saa ITI... Il 
They (or, the very gems ) listened’ to the 
gems of her speech; they would learn to ‘imitate 
it, but could’ not find their Ê Sugar was 


ashamed: .(:of! inferior sweetness ) and bit its lips and 


tongue. . 
19... thas WH 3 ata 27 ec 

ag ler Tat n‏ و 

5655 atta g ala RUT ۱ 

The celestial musicians’ chanted gongs in her 
honour; the elements’ and disembodied ‘spirits felt 


tenderly towards her. All enjoyed the sight of that 


beauty on one pretext or another. 


+. OF 
20. . TFET I-AR aa ATT ۱ 


AT aa Qa UT: UT . Me: 
z Wane az te gua E bate A 


CC-0. Kashmir Research Institute. Digitized by eGangotri 





94 
Shukadeva was Radha’s worshipper and medi- 
tated on her, with _ all Ais heart and mind. There- 
fore EIST CREO anything about her in his 
Purana, the Bhagavata. (He considers’ thê ‘subject 


too sacred)» 
2۱ و‎ qe 35 ja ۱ 
ae FIT 5 Ua TOA ۱ 
fa aye وچ‎ RT FR BT TAT 2.1 


Garga.Samhita, we are- told, is a big book. 
Therein the author speaks of Radha. We only say 


what we have heard, 


22. ۲ yia fe 7۲73 | 
35 8% ٩ و‎ eer ara) 1ı 
8 7 qia g i 3131.11 


The wise forgive the ignorant ( who attempt 


works beyond their power ); thereby they suffer no 


loss. ( They think that ) for the ignorant this is a 


good substitute for recitation ‘of scripture and puja. 
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1۳ 
I. ae orf aten ag FT- FR RT | 
30 5 aft drt ۱ 
faa ata aay FÊ 22 kara)... ۱ 


One day Radha’s mother, while ` tenderly 
stroking her and forgetting the misery of this world, 
was uttering such names of her caries as the 


Mother ) as the following 


2. War Sarah FTAA area | 
ata f fea aaa ۱ 
۲5 gaat a 23 ga ۲5۱۰ | 


* Radha is Gayatri and Savitri; she is. also called 
Sarasvati. She is the Ishta Devi ( specially worshipped 
form of the Mother ) of every family ( or school 
of thought ). 


Savitri is the. Shakti of the Sun or Savita, the 
creator. As arts the three might be called music, 


creative arts (e.g., painting) and poetry-eloquence. 
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3 RTT fa agaa mana | 
۳63 ay qar & ga U 
ma defeat و‎ ad fea ۲۷۱ 


‘The devotees believe her to be universal 
energy. and worship her constantly and regularly. 
‘She is: mother Kundalini (‘ serpent_power nerve 
force, or vital energy ) and „her children are the 
five Pranas ( vital breaths )’. 


Q A š A 
+ 1۲ AFT FEAT ۱ 
و‎ 1125 aa Paral 
` ۱ ۳ 
91-5 ag 13-07 gs AFAT. | 
The Gopis danced; they could hardly contain 


themselves; mad with drinking of love's wine, 
thirsting for more; 


red berry_like lips. 


yet 
so many of them'sang with their 


Mark the rhymes. The Pcet is so fond of them. 


Amt wet وه‎ stag , 
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° at ۱ aA 
EE Ava 1315 N 
وود‎ Rana 6۱۲۱۰ Ul 


Presently Radha (sati, true to:one love, like 
Shiva’s Consort ) was seven years old and went to 


tend’ calves with’ “other girls 





~ blossoming like 
Jasmine on the hil tops at early dawn. 


[ Nore word play. نانک‎ means Pons 1 early 
dawn, when» light is still on™ the hill-tops. 
Appropriate use ! ] ۰ 
6 FT 5 1635 ATE ore aa و‎ 
KA 1۳ are NIN ۱ 
IRM 5 q 0171 1 7 agia ۱ .... | 


The calves and cows stopped grazing when 
they heard Shri Krishna's flute. Vyasa, Narada and 
other ascetics rubbed ashes on their bodies ( saying, 


‘Oh, why are we not such cows & ! ). 


{ Mark rhymes. Covering the body with ashes is 


symbolical of “the disgust that sannyasis or 


CC-~0. i ER arçh تا تا‎ by eGangotrj 
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7. gA 137-397 OT TE 3 | 
aa af gA TN ۱ 
وود‎ wafer A STAT |... Il 


Listening to the flute, the cowherd girls were 
fascinated, now laughing, now weeping, enjoying the 


all absorbed. 





forest 1 body and soul 


ging gan RR aita Ferg ۱‏ .و 

nina a iF FR 93 1 

۱۲۵۲ ۶ RT TR TR ۲۱ 

Deer and antelopes meet there besides these 
actors (of the love-drama ( There is no disturbance 


to interrupt their play. Radha (courting Krishna's 
love ) hides herself away: from Krishna. 


glare f oa oer FR-FR sary |‏ - و 
ga faa aft fa 31 ۱‏ 
Aart yea 8 tain ata YATE |...‏ 


e. ized by eGango ۰ 
وروی مد‎ BUSH rarely, the: peop fe had their 


99 

wits about. them and missed just the couple on 
whose account - this masquerade was. interesting. 
۱0 FEE 8 ata aer ana | 

AR fia ۶ یاه‎ 22151 | 

easy وود کرو‎ IF a RFE... 

Every day such masquerades took place; 
dauzhters told their mothers about this. But though 
often told, they forgot all about these ؟‎ children’s tales ’. 
۱۱ MEANA ara agua eae |. 

qafen f& ga NERY ۱ 

27 ۲۱۷۲ a 63 aa lara 1... | 

Being enveloped by delusive maya, people 
consider this mere children’s play, as, when the goal 


is far off, people ( despairing of reaching it ) return 


again and again to the starting place. 
12. Ag- niga ana 5 ۷ ۱ 
ARARA چاو‎ 9 erat ۱۱ 
BT PAT: ADS TES سلاو‎ |.. . 


ل 





100 


The parents rebuked ‘their children for telling 
these tales and failed to guess the truth. One blamed 


۰ ۰ ۰ 
another saying, ‘Oh, you are- indelicate  ! 


Note homos. 
a at ay at ` 
13. ۳۳۳۲35 AST 877 cy AVA ۱ 
دص‎ TUS fe Real ۱ 
A i s 
aa fa F gaa g BAMA BATA... || 
Shri Kahia came from ‘one’ side with his 
calves (and Radha from the otber -with hers ). On 
the way they met like guests (or strangers ) ‘ un- 


expectedly '. Would that | had both of them, so 
that they might bring the light back to my eyes ! 


Mark the rhymes. 
۱4, 1۳۴68 qa مسج‎ $113 | 
ahaa 5 ۲ ۹ ۱ 
31117 6۱57 5 MEM وه‎ 1... 


They see each other with slow and affec_ 
tionate regaf “PREP recognises “Gach other yet behave 


۱01 


like strangers ( or acquaintances with whom familiarity 
is not to be exercised ). They know all ) about each 
other’s fondness ), but appear to be es pe each 
other as is proper jin society, 


[ùa & FIT are contraries: displeased, & pleased; 
11 means ‘slowly and silently’ . Hence the beauty 
of the antitheses. nahia means “° having recog- 
nised , while ۹ means “ consider one a 
stranger’. ٩5 is Bi for ‘ clear ae Eine 


description. of loved meeting on the way ! ] 
15. ea fa FRR Tat ag T 

= P Ri : 

aai TÛŞ 13113۲ ۱ 

nares J ۱ 

اا ...1 qe FR dre ara agg‏ مرول 

Narada also played the Vina at a. distance, 
counting his army ) of devotees ). Who ( he thought ) 
can bring the calculation to an end? People have 


aE E 
spent their lives in the vain attempt to do و‎ 


€ ii q is to” brin to an end, 

ole es. 5 1s tO, g 
[ Note the rhym 1 : ۱ i 
to conclude ." . to pass judgment on, to decide 


Yaaa means exchanging . spending. J 
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a 199 ear 0 aif AA Far sa | 
IA- Ape du ) 10 0 J ۱ 
3۳6-۲ ۲۳۲۹5 ga AAT |. li 
What else might ‘his tongue have said, out 
of love? no” one’( will be ( born ( who ) really knows. 


Paramanand merely ‘speaks | ‘with his tongue 2 without 


intimate knowledge ). r 


17. وچ‎ ata 3 ate AR aa aag ۱ 
38 wa WIRY 
ata و‎ Ha ga 38 gag 1.۱ 


Calves and. .cows} Gopas and - Gopa-girls 
assembled there, quite beyond cares of the world, 


no longer heeding birth and death. 

۱6, 32 377 wee gy wa 5 i 
RRRA great N 
As egga و‎ aia 2 ...)وت‎ ۱۱ 


Though he saw these things again and again, 
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Narad remained free from envy. He was looking for 


ther Lord who’ is ‘beyond space and time. He had 


seen this befofe and’ fancied that he saw again. 


] Note homos. One of many examples of too much 


ornamentation, which often spoils or obscures the meaning] 
۱9. ومع‎ 22۲8 OF ores RET ۱ 
aga وب ده و‎ ager و‎ ۰ 
aga 55 I wT RUA Tara ۱۰۱۱ 
Thousands of Gopa-girls and boys were playing. 
Calves and cows were numerous and no one tethered 
them. The trees and plants of the wood seemed to 
be praising Krishna. 
P o ‘ 
20. AAA YF و‎ ghar AR SUT | 
asa g RR جع‎ ۱ 
i ; 
713 SH 3780 36 a ۲3۲۱ Il 
۰ 
The boys pointed at the girls and the girls 


at the boys They felt abashed and made others feel 


so. The report of a carpenter's loud strokes cannot 
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long remain within a bag. 


[ The last line is a proverb. Things making, so much 


noise could not long remain conc@aled [ «` 
§ v 
۱. RET 275 3715 355 g ۱ 
SAAS AT ATT TAY ۱ 
qR fia aren ah ga 23۱5۱ ۰. 


One day, the Purana says, the Gopis were 
bathing in the Jamuna, when he stole their garments 


aud hid himself. 

2 RERIT ET ATT ۱ 
RAAT FU ÜA ۱ 
|. A A 
zga ae 5 TR ga fara)... با‎ 


A thief always is (or is allied with) one 
who is familiar with the house; a stranger may be 
living as an inmate, It is very difficult to trace a 
thief living within 

[ The last line is to be taken figuratively also: our 
“fond bosom sins ’ are difficult to: detect. They are 
hard ly suspected. The first وه‎ alsadgiauproverb I. 


05 
3. WSR A aly موه و‎ 2 agra ۲ 
FRAR TT ga TAA ۱ 





SrtA Sei aa ae 2۲۲] 153۱۰. ۱۱ 


They know; not the thief and are only looking 
for the things stolen. They get noclue from far or 
near. Of course, a thief cannot be secure unless 


he conceals himself effectively. 


[ Note the homos. The word 31% = 3> = near ]. 


4. MAMTA TAT ۱ 
ATT RAT FR 5۲378 ۱ 
€3 و‎ TT و‎ GI-GI UAT باس‎ 
Like a black snake Krishna clasps the sandal 


tree and shows them their garments from a distance, now 


seeming about to throw them, now hiding them again. 


[ According to poets, snakes are fond of winding 
their bodies round sandal trees, which are very cool, 


۸ in order to allay the heat of poison in their bodies]. 
5 17 AT 5 35 TU asl 8 ۱ 
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qe fa wt تاه‎ SRAT ۱ 

alta gre ware HONAN ۰... 

_ How can one be called a thief who shows 
what he has stolen ? Yet why should he forgo his 


p? The winner in gambling thinks of his gain only 


hE the other player may be winging his hands. 


[ a aî = wringing one’s hands. Well 
used along with associated words of ۳ gambling, 
and ade bet, commission, tip, gain. g is a form 
of gambling. | > 

Note difference between AX and BW. The first is 

eon N. (thief); the second is abs. N., fem. (theft) 


6. TT 55 7 و34‎ «9 3 | 
RATT 5 GIT FER ۱ 
IJAE 1۳۲۲۲ 5 ae ala ۱۰۱ 
It is not decent for them to come out of the 
water in dishabille; they sink, like stones, towards the 


deeper part of the water. With their hands they ex- 


press homage to him, with their tongues his praise. 
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7. WAI asa ۳۵۵ RN | 
EREK 7 5713۲ ۱ 


Bar Ra ae RR وود‎ a 1| 


He hears. their repeated prayer, but ( pic- 
tending not to hear, ) che shows the garments again 
and again, opening them and mocking the Gopis 
with hope. He shows the stolen goods for a moment 


and hides (buries ) them again. 
8. 27 3118 ag fa Re FT ۱ 
ERA 2 a وج‎ Il 
1715 YRA TT-IT SY AAE. l 
They were tired of it; they could not come 
out in undress. They felt cold outside ) being ‘in 
water ) and burning within ( due to indignation ). 


They worshipped (prayed to) تا‎ pai in various 


ways. 


Note oxymoron ‘ cold & burning °’. Mark the rhymes. 


9. 3555 ۲۲8 vag aa ۲ ۵ ۱ 
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۷ زر بر‎ Baan ga Â ee ora ۱ 
AR ga rae AMAR arg)... ۱ 


He said, ‘one who has lost something is at 
liberty to make a. search $% * # Now if you charge 
me with theft, listen! One who does what | say 


will get back all that is lost ’. 

۱0. 3 qa arf FÊ isa | 
awaa 91 ۷۲۵۲۲۹۲۹ ۸ 
ara FT FF daga AR a agi... ۱ 


‘If one stands before me with folded hands 
and directly renounces all desire for honour and all 
egoism : it is very. easy for such a one to be restored 


to what is lost’. 


We all have this sense of HE lost or missed 
something very valuable in our lives. The way to 
get it back is ultimately this here taught by. the 
divine child, Krishaa:--- humble submission, readi- 
ness to serve the Lord, and renunciation of the 


lower self, the limited ego. 
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33-۳3 ga AR وه‎ 1. . 
ظ‎ 6 ۲۲ arf sara i 
TE. A HT FF ATE 5۱ I 


Such a one coming, out , of 


the „water ( of 
earthliness ) like a lotus in bj 


ossom o which the 
water éannot clirig ( ahd’ washing himself clean of all 


O is ی ی‎ Renea by the Lord to 
| ‘cross over’ 3 


12. ERT aa na ۱-۲۲ ota | 
ate Te چاه‎ scat i 
ora ] RET ATE RUE. 


One freed from doubts and fears iš like gold 
that has passed the ordeal of fite, tid of the imperfec- 
tion of. being partially heated. A cooking pot ceases 


to seethe and boil when the food within is well cooked 


Doubts and fears arë the negation ‘of’ perfect faith 


while they remain wë cannot claim to have faith: 


Gat Stay BSE ab FEE ey ed by cGangptri 


ree trom`dross.Peace, 
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absence of impatience and of’ hurry, are characteristics ‘of 
one in whom the heat of divine: love has -fully.. removed 


the defects of raw-ness. 
13. 135 تچ‎ RT aft 3 | 
aft دورد‎ fa 6 wary ۱ 
at ae aft’ gE arf Ga |... Ul 


By being faithful and true he will come from 
remoteness to nearness, will find what seemed to 
be lost ( stolen ). By stepping away a little (off the path 


of egoism ) he will fill his lap. with pearls, 7 
Note homos | & 2 


14. AF 3۲ 1155 ge 7۲۲ ۱ 
Agaa fag are Raat I 
syza g aaa ٩ AR ۲3۲۱۰ ۱ 


Rid of fear, they came out of the water in 
the manner they were told, and lo! (in place of 
the mischievous child, Krishna ) they saw the Lord 
himself exactly as described in the Shastra.” 


l 5. HTT after Elk ua Aara | تیدج‎ 
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31] TIT SHAY | 
115335 UTM MRA SMA ۱. اا‎ 


‘Having recovered their garments, they were 


happy as Vibhishan on receiving the throne of Lanka 
The Ravana of loss, they ‘saw slain. 


Note homos. The-loss of garments had made them 


terrified ~. it,is compared to Ravana: 


(6. WUT ATR MT MIR Hata 


ary fia afta ۲۱۹ Il 
971۲-37 AEST tata ۱۰. ۱۱ 


Their sins got’ destroyed, their ` misfortune 





(evil doom ) expired as snow melts in the sun : to- 


gether they attained to freedom from evil ( defects’). 


Note Paramanand’s over-fondness of rhymes in 
thrusting in the Hindi words atqa # to rhyme’ with 
TTT, TIT etc. 


375 375 waa dia FT ۱ 


112 
af aa Waa | aaa 3318181, Il 


| am not heré in a position to speak . This 
is an experience affecting the depths .of the soul, 
different from common experience. Even he who 


has personal experience can not express it. ʻi 
18: تسود‎ aR FR faa WaT | .... 
azat fae 43 FERT ۱۰۰ 
aay af af ara Stitt stata i... | 
Their ES (keeping up no veils bet-- 
ween the Soul. and hér Lord’) itself clothed them 
completely. The Lord’s self-revelation greatly cheered 


them up. Blindness ( of wrong outlook ) disappears 
when the Lord deigns to show himself. — 


Song — 5 
Ref:— 


FIT È 9:7۲ FÊ 8 | 
5173-1551 FAT Aral. 
What kisnnthescamorlduin ۱ knows 


| 113 
who does not possess direct knowledge of the Self. 
۱. WF FET 55 age 3۲ | 
1 5۳7 ۲۳۱ atk ee ar | 
ana AFR aT هه‎ Fer | ۱ 
2. Raa Geer A وه‎ 
AST Waar, Carat | 
a TT ka wt dearer N 


Kamsa is. the mind. His- kingdom, Mathura, 
is. the body. Krishna is the Self living in the Gokul 
-of the heart. Narada’ is discrimination that gives 

right counsel: The movements ‘of the mind, its thoughts 
&c., are the Gopas and Gopis. The cows and calves 
are impressions in the sub-conscious. The protector 
of all these, who has spread himself all over this 


play, is Krishna, the juy of Nanda: 


2: Ret ale war at ard, waar 
van fad dq ۶ ale ata a | 
wat tat Pha RT TOT |... | 
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Brahma and Maya are not two separate things, 

“the latter ‘only appears ( as a separate entity ). See, 
in a dream is there ‘anybody ‘really (“besides ‘the 
dreamer.) ۰ 7 et why- does: one ‘weep; wherefore 


leugh, S in a „dream ? 


4 ۲-3015 ۰ my ATT | 
2۲1-1 AAA, AH AL TAT ۱ 


ie PaO RÎ Saran ell 


+ The.world..has .ibéen -described’*as a mirage. 
One , fallen.,into the fire) wilis bé7-burnty™ he» ¢annot 
1 expect ( coal.) water-there.-All: this hasbeen’ investi- 
gated; (explored ) by the:Shastras ‘( Bhasha ). 


5. Ta 577۲ 7 ۱ 
. 37 ۲۲ We AS, 7 WHA. ۱ 
AUG WAT ۲ 181۱ 
A tree casts itsi“ reflection on‘ water; no bird 


can possibly ,sit.on; this: reflection: The ignorant man 


desires to possess such. a house ! 
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& VI 
1: Laia faa! aA Peat 113 1 
oraa are iar zar ۱ 
ear 1 TT arn, ane aang eae 
RM of them were making entreaties to “him 
and acknowledging obligation in a thousand ways, 
when he disappeared with Radha ( from among them ) 
and they began to weep. 
2. ra faa faa fH Ref و‎ 
RTA FIT ATT TTA ۱ 
maa cba 1۳ SF AE Hera) 
It grieved them that he had taken them for 
“a stroll. That is why they were wandering about 
bewildered. He had made away with their Radhika, 
whom they did not find? it in then Beasts to spare. 
3. Stan wana fet RR ga ۲۵ ۱ 
fat 5 AT 3 ۱ 
aa-tfafaa af fafa AU INT 1... I 
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They knew not by what way (or, for what 
cause of displeasure ) he had disappeared from 
before them— where the Lord was enjoying himself 
with his Maya. Him who is beyond space ( or, who 
knows not displeasure ) they were searching in all 


the ten directions. ` 

4. TTA ۲3-6 ۲5 AR 3 ۰ 
giaa ATA 39 ۱ 
we UAT AR Tie NUIT 1 





They traced the foot-prints of Radha ( for 
Krishna leaves no ‘foot-marks ), and were’ guided by 
the constant’ sound of the flute. When one resorts to 
` the feet ( of the Lord ), all evil ( limitation ) expires. 
[ Krishna leaves no foot-prints; Radha does. i.e. 
God is beyond attributes, ٩1751۲5: but Nature has 
attributes, is traceable, knowable. The two being 
inseparable, if Nature is known, God.is also “founa. 


Hence the Gopis ) devotees’ souls ) follow Radha's 
foot-prints. The attraction, however, the flute-call, 
comes from the Lord. Holding fast to the feet sym- 
bolises humble surrender. | 
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so 2۲۲۲ و2‎ wa aft ara |, 
| qner چا‎ wn ۱ 
(RR Trae aRar aaga (۱۱ 
Thus searching, the love-stricken maids seemed 


distracted, maddened; their small feet were tired. 


( Would that they might consider me the dust under 
their feet ! ) pi 





6. TT Rees ah se a ag ۱ 
gat FR AIT ۱ 


Gs TRAY diez FA 19۱۰. ۱ 
Wandering in all quarters, they find him 

nowhere; they only hear the flute afar. Being at 
the end of their wits, they suffer hallucinations 
from shadows. ۱ 
7. waaay TATRA TIT | 

۱ aia aft ga Sarat ۱ 

۱ 


185 qt 2 ۲ ATG ۱۰/۱ 
Absentapinded they make enauities from forest- 
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dwellers. Butt nowhere do “they see their ۰ 


(Sanyas ). They rub ashes on their bodies and 
mortify them aaa ۳۹ 


In Kashmiri the male lover is called Jogi or Sanyas; 


_and the female, Jogan Rubbing ashes on ones 


body is the sign of renouncing the world ‘and turn- 


` r eT H 
ing’ ascetic. Vana-vas. Sanyas, ashes, mortification ۰ 


of the body are associated ideas. 
و‎ gA aaa 9و‎ ah ay | 
موه‎ sink ET 1 
BEM GUA AEE ENTA I- N 


They ‘turn their arms and.bodies round’ on 
hearing Krishna’s flute-calls. (In their half conscious 
movements) their pearl-strings get broken and scattered 


(unheeded ). Searching for their precious jewel 
( pearl-string ) they. shed pearls of tears. 


] Note homos. awa = call; TIT = turning 


a thing round some one (by way of offering it as 


sacrifice for his safety ). 3-77 signifies the be- 
loved int Mashimirite: Poste yrirfite. Digitized by eGangotri 
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9. war fa 355 TREATS aaa. | 
FEIT G74, fale carat, 
SZFE ۲۱5, ae 1 gaa RTA I ۱۱ 
They found Radha too. weeping onthe way— 
sides She too had. lost. him in. the way, whom she 
had found; Gas she thought). They, asked her what 


had befallen; she would reply, Lut could not make 
her words. 





[ Nature is very near to God, but God is indepen- 


| dant of her, transcends her too. ] 
10. اد دود 2۲و۰۲‎ gag tug | 
ata 55 AA FYM 0 ۱ 
Staats و و ما‎ E 1... | 
Weeping and sobbing, she can not formulate 
words to speak. ‘He is no friend ’, she says, ‘who 


is (or for he is ) unkind. My heart (liver ) is rent, 


۱ and the scar does not heal.’ 


۱۱ 3۲۲2-1515 6 ala 5 ۱ 
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dea 5 alge g ARAN IN ۱ 
aa ART g i agag ۱ 
‘While I was walking ( with him ( - my feet 
got tired. I was rejoicing and boastful ( that he had 
become especially“ mine ). He stood by my side with 
his shoulders bent (offering to carry me on his back (۰ 
{ : A l Í 
۱2 as naaa ata aiga 3 
As aa 35 Sa aa ۱ 
gaye afta are ae a RT TTA |... | 
۰] was rejoicing that [| had become dear to 
him whom I love with all my heart ( or. for whom 
[ would sacrifice my precious heart ), when all of 
a sudden he gave me the slip and went! know not 
whither.” 
3. ETT ÀN HT TF FF ۱ 
gay FRR SARTA | 
agiza 3 WA ay ÙT |... N 


‘I felto.haughtyseupethayss Dither! Pigomagrtin. O if 
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„now. I could find him anywhere, | would be ‘a lowly 


Servant to him, the joy of Yoshoda | ° 
۱4۰ 585 F 20 737 area 1 
aa 78 5 EF a و‎ | 

ta afte agda aa arg. ... ۱ 

“Seeking him in all directions’ | do not find 
him, I wait, but he won't come. My feet are weary, 
weeping and filling the fields with my tears ’. 
۱5. 7 1۳۵ 15 ga aig mara ۰ 

۷ وه و جوا wy, AF,‏ 

wen ra Men ATT i.. I 

Though God, who is beyond space, is in 
no particular place, the straight-minded (simple ) 


devotee ( mark this!) goes straight to him, and 


renouncing the egoistic ‘| am’, attains to‘ lam He’. 


16. anra aag g AA ۱ 
STRA Ha BF at ۱ ۱ 
ter تا‎ aa aa ۲ ۱ I 
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They who ` scour woods and wildernesses can- 


not grasp the all-prevading. . The sages who know 


no hate can reach him. 


|‘ They’ refers to the Gopis as wellssto people 


generally who are out to seek the Lord: ] 
17. agag ۲ و مس‎ ۱ 
AR RR êv ma ıı 
AR aa atta aR are. daara 1... Il 





Wandering from wood to wood, singing 
Krishna’s praises, they looked like distracted persons 
expecting help from- unlikely. quarters- ( pears from 
a willow ). Finally having searched high and low 
they bent , their heads (in resignation ). 

] Note homos.. §îR =. bewildered, ۲ج‎ = above, 
ÈR =. heads.. The. second line is a proverb, It 
is generally used in the form— “Somebody is 


distracted and expects pears from a willow ۳ 


18. 1261۲ و‎ 5 M.K wets 
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In. la 

ft RR ga a RE ۱ 

gê ara gee A fy 3۲۲۱۰ ۱ 

Amid much  sorrowing and weeping they 
maké enquiries froi people: ‘ He whom no one finds 
in a life-time spent in search is playing the flute, 
you hear it, don’t you?’ 

Song’—— 6 


Ref:- 
AT ga tea Aer IAAT | 


rar ater carer @at ll 

Good people, didn’t you perchance see Krishna, 
the black beauty, my beloved, my love ? 
1. ain FATT RTF | 

fant 55۲۲ TTT aA ۱ 


The magician, the juggler! By his magic, 


by imposing on us, he has wounded our heart ( liver ). 


2. 3717-337» ۱ 
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gay HT 52 iaai è 
.. qt afaat ٩ وج‎ a, Fat | 


Stat. ATA ANT Sls ۱ ۱ 
Black in’ body, black in mind ! How can he 
have pity ? But the pupil of the eye is. ‘also black, 
how is it all light ? > 
3. MRT 55 SA Te GOAT | 
Baur è ug fre Far Tear ۱ 
ود‎ AT Wak EA R, sal i 
WATE HT TY AIT SY Il 
He is the black bee, we are a flower bush. 
When he takes away the heart ( of the flower ) what 
is left? See, the. black bee, having left nothing with 
us, has made us insane. ۰ 
4. Fe J 55 AY ۱ 
THAT Ê FT THAT ATE tt 
Te Rear THR ¥ ۱ 
S-A TF spa aA ۱ 
We know nothing of the Vedas and Puranas. 
‘The world merely appears, but has no reality. Love has 


estranged us from all the world, which without Krishna 
has no substance. 
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125 ` 
و‎ ۲۱۳۲۹5 ga AAN) 
۱ ۷2۲37 ar TAN Sta i 
ST orferat Gray Fey | 
5۲ AE rat err aay || 
Paramananda, you may hope to win at last, find- 
ing the love of Krishna ( dressed in yellow silk ). Open 


your eyes and see that ( without finding such love ( 


everybody who came into _ the world was a loser in 


the end. 





6 


i Song—7. 1 
-mag 3 ۲۱۲۲ 3 anger: 
Tet NEBR 5 Are ir” 
Govinda, Gopala, merciful, darling ! Put on the 
mukuta with the peacock fecther and the Kustabha 
neck- lace. 
J WIRE i WIA IAT ۱ 
۱ HESIR 71۳-3 AE |۱ 


aTa T ya متا‎ aa \. Ga 9 


"IR 
317 TAT U ۲ | 
TIS ITTY AAT TTT 
We T AT 37 RUAT g AINA 1...1 


N? 


Those who stand ‘in need ) of thee ): worship 
thee O Yadava, Lord of Lakshmi, merciful to the 
helpless | But their worship is bathing in the water 
of persipiration. brought about by shame. Do thou 
sound thy enchanting flute and destroy our sin, the 
evil to which we are doomed, and our grief- the 
three fevers; destroy (the demons of ) folly and hau- 
ghtiness like Jarasandha and Shashupala. 


1€ ۰ ۰ = 1 a 
[ The three fevers’ dre evils coming from. ibut 


own mind, our body. and the-world outside. ] 
2... FAT afar al | 

gaa TH FY ۱ 

ITE At vz at Ra 513 ۱۰.۰۱ 


Don’t remain far; don’t give us demonstrations 
of thy cleverness in stealing butter. Our precious pearl. 


don’t give us cause for complaints by keeping aloof. 
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Don't cease to hold- -our-shands and pont avoid our 


company. 


4, ug 24 FTF qra: 2۱ 
5۱7-5 AY ay TF 3 ۱ 
TTT AR AST 
©, Great Hamsa, ( or, “we were Joya Swany 
but ) thou hast caught عطاق‎ ‘noose of love: Don’t 
play any more. childish pranks. Set us free from the 
meshes of this world. 
5. 37 say aa FR 47 3 Rez I 
IF WA AN ga FRAT Il 1 
ERE 
Bl ۲5 ada tt 5۲5 ۲۰۱۱ 
Having been ‘so often blinded, whee shall 
I seek thee now, going from: wood to wood ? Oh, grant 
me purity of thought, as thou ‘art pure wisdom. Don't 


tire me, Lord, by frisking away like a fawn. 


] 3۳7-3۳3 - Having been again and again blinded, 
duped eA = = along woods, or having begged 
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6. 8 aa az aa ود‎ af 2۱ 
8 13 Ja 7 gg aiti 
aaa aE یمه‎ BIT I: A 


The man-“who lowed the soul, lets the skin 
burn. ( or, feels it , burning ).. He is reduced to a 
jackal though he may have been strong as ,a_ lion. 


He will forget the: light-hearted: gambols of a. young 


lamb. 
[ Note the homos ۳ Jackal lion: & ‘lamb ` are 
associated words. Love chastens, softens and 
makes humble. ] 

7. . ۷7۲81855 ۱ 


ae ma و داوج‎ aaa ae ۱ 
arg marg 370 3۳5 MR TZ i 


; از‎ to my ( Paramanand’ s) entreaty; my 
day (of life) hae expired; do stay with me now for a 
short while. See, my young Gopala ! thé“ pupils of 
my eyes have turned, white, (with naga orcweeping. ) 


iad 
$V 
Lo afer SAFE 93 F 
gare ah aa ERIP o 
13-0 a33 a 17 fà 59۱ wall 





Having said f they saw him come dancing. 
They go into ecstasies (cannot contain” themselves 
for joy)at the sight. Their minds being filled with love, 


they do not believe even their own eyes, 
DE alga q EIT fa ITE Raa | 
deat | ez Ae arava ۱ 
aga Tare FIR aza + 9803 ۱. .۱۱ 
They did not believe him ما‎ have been angry 


( sulky ), so there'was no need to pacify ( reconcile ) 


him. He seemed to have all along been where he 
now was, In their present mirth none remembered 


that they had been weeping. 


3. aed alg a4 FE ga ale aaa ۱ 
رت‎ RS TN N 
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8R rN area ga are Aata i.. 


3. This way of life continued every day for 
long. No one remembered yesterday’s happenings. Fresh 


pastimes came with every fresh dawn. 


4 RAF FR 0-6 aR wara | 
afaa S arr Tera ti. 
aia far TATE YT ۰ 
If only lov becomes intense enough, God will 
reveal himself in every little thing. Maya ( wrong view 
of things ( disappears there and then. This exquisite 
joy. l too am longing for, O Paramananda. 
Song — aeri 
2 هم ی‎ c ۰ 
Ret- STF 5 77 | adria | 
I ۰ 
137 Far 5 Ya ۲۲5 1| 
All of them see the all. 
( Shri Krishna ) 
nanda longs for, 


NT GIGI 5۰ 5 | 
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5515 32 5 وج‎ ER A BATA | 
115۲57 am arf ATT ۱ 


The ascetics medidated long, but did not 
succeed in seeing him ( despair rankles in their hearts ). 
They lick their ( parched ) lips ( to moisten them ). 
Their tongues are unable to formulate their wish, 
for if they ask for release, they will still remain kound 


(to a joyless, loveless perpetual existence 2 (۰ 


[ Note anti. ‘ release’ & ` bondage’. ] 


2. YT gaf 51۲۲٩ fsa ۱ 
3۳7 70 ga aes gT TR ÛR Il 
eRe fs alka ma ۱ 5 1... 


All seek him constantly & regularly. In 
whatever form or degree any one sees Him, he thinks 
he has completely succeeded. But all are only in 
expectation. 

[ Meaning of the idiom ‘jaw or tooth’ is not 


leat aff: then 1 iter | Digitized by eGangotri 





132 


2 ۳ 15 fS yra foa Rag U | 
3 RIT faa F Soa TT ۱ 
faa ۳3 ان‎ wat Rega ۱.۱ 


He is sought day and night,. yet even the 
three Karanas (Brahma, Vishnu and Shiva ) do not 
ever see him (in his entirety and ) as he is— the 
statatic contemplation of pure consciousness, the mo- 
tionless mind. 

[MF means (1 ) ‘nature “in Arabic and (2 ) 


“ever’in Kashmiri ] . 


4. 35 ga eia ۳۱317 ۱ 
۲۲5 5157 و‎ 5 ARN Fo (I 
SA ga ga wf 9 de l. 


He is with each and every one. But only 
he finds him who rises beyond number ( duality 
and plurality ). Were it Possible to find him while 
retaining one’s separate self, many would like to try. 


5. 2 چچچ‎ FN 3 REHA a i 
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ARE aka جات‎ 99 ae ۱ 
das ya waa HR وچ‎ qo A 


5. They sought and found him, as if he 
had (never) been sulking in displeasure. At sight of 
him their hearts ) stomachs ) were filled with amrit. 
They blushed ] he also? [ as did Sudama holding ( his 


poor offering of ) rice in his hand. 


Ta q seems to be more appropriate here than 
SI d as if not’. ata = gizzard .'. inside ~ heart. 
Conciousness of one’s unworthiness is very strong 
when one is in ove, This is exemplified by Sudama 


looking at his offering of broken rice. 


Cf: Galib-— HHT aN Sa Rt Bel aay az at Fae Û 





A ۰ 
6. eta ۲۵ TAR g ada | 
RI 2-۱ 
۱ z ۰ 
aa Ra aaa ata AR qa 55 ۱ W 


1 
i 


They rejoiced to see that beloved face, which 
was like rhebvatroob IlamaviPi@acd thesathersty. He who 


a, TA 
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had robbed them (of their hearts) stood before 
them smiling so sweetly that sugar hid’ itself away 
( feeling inferior in sweetness to that smile ). 
] FT = ‘laughing ' ; the word looks like nege- 
tion of FT ‘theft’ He smiled so innocently 
that no one could accuse him of having ravished 
their hearts. Cf: Galib— 
x 3 
za 15۱۲ Gata ۲ uy ae Û war | 
wea ۶ aly era F aware wt adi || 
Observe association of words HF and FV, FT and 
aaa, ATT and tz. Note also that every attribute of 


God is completed by its opposite e.g. WIWI — AHIR. 
T: ater waa fig WAG | 
t حا‎ ۰ i 
TFET ۲ 3۳ ۱۱ 


A 


1071 € 


3۵ 


a 


ag att RR ۲ ۱۱۱ 


= 
e 
nee 





Having washed their bodies with ( a thousand ) 
having sprinkled their garments with saffron 
a 1 

nd camphor scent, they came out well- dressed 


and yet without d ; 
t ress— quit 3 
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[ 17 means ‘ashes ' as well as ‘ -housand;’ ' ashes ’ 


of various woods were used in India as washing 





pow ler or soap. ` Dressed and yet without dress’ is 


a paradox. There were no‘ veils’ 


and their Lord; their he 


between them 
arts were perfectly open. At 
the Bath they had learnt the lesson that between the 
lover and the beloved, between the soul and her 
Lord, there should be no veils of any kind, no sense 


of separateness. Cf: Galib - 

A 4 
1۲۲ 157 fare ora at erie agi ۲ 

The troubles of Sudama began with his ‘ eating 

his own rice in secret '. NGF in place of yaw shows 


that Paramananda had not read Sanskrit, but only 


heard it spoken, ] 


CO 
s- 


ARa ۱-۹ “Bite ora | 


98-80 wife gag | 
l f 


AT RE MNA ates سا کج‎ N 


۱ E They forgot (for the ie being ) father, 
mother and self. The fice of love had burnt both 
learning and Kigaorance inshihepickvadby renounced ( the 
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pride of ) tribe, family and relations. 


[ Love is the fulfilment of all duties. Jesus said that 
the man who could not forsake all earthly relations 


for His sake was not fit to be his follower. 
ae ; 
Ch Cakb— raat et da at Ra aly cast 
د‎ 5 
aA l TIT FÎ. 
Love is also the fulfilment of all learninz. ‘To love 


is to make the beloved transparent’ 1 
۰ ۱ ۶ l 
و‎ Wen JTE BIS RNE TT | 
anga g RR gTa Tse Il 
qy aa g AT NG FURER I. اا‎ 
Like Narada and Shukadeva they had it in 
their hearts to sacrifice for him all they held dear. 


If you desire (to hear it fully stated ) go and listen 
to Dashamas kandha ( of the Bhagavata ). 


۵ 


1 ۰ 
۱۵. ata 7 ge ua g 85 ais ۱ 
ga دلج‎ ga g NIY ۱ 
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None knows him fully. Yet all believe in 


him. He is the universal object of vision— to Indians 
he is (the God of ) India, to Sindhis ( that of ) 
Sindh. 
۱۱ agaa RT ait at He ۱ 

qra garg aft at He ۱ 

۱۷۳۳۲5 35 FWA HAT ۱. | 

Mere talking can reveal nothing; without self- 
surrendér no good can come— although Parama- 


nand is in reality the all blissful Atma. 
Song — 9 


Ref:- 
fay are air اد‎ | 


| 
fig ay Aaa TW 3515 ۱ 


Fortunate were those specially favoured Gopis 


who used to see him alone. with their eyes! 


۱ MAT ATT RINNA | 
wat Agga EAU OTT ۱۱ 
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Aaa 57 WAA ASIA |... Ul 
They had no ears but for his words; their 


minds bore his picture alone. They rubbed his dear 


feet against their breasts. 


2, Ña oa 33577 ۱ 
دما دس‎ fag دس‎ ۱ 
mra 5 a ۹ Ama Ranai 
They Mo OD Deor paradise (do not 
desire it ), they have nothing in their minds ( but 
the Lord Jý they have passed beyond ( caring for ) 
respect, they attach no value to Yoga-siddhis and 
flying in a celestial vyoma-yana ( air-ship ). 
3. EF wa sqa ۲ fiam | 
312757 5176 HTT fiaa ۱ 
۹ l 
a ATA 17-31 RIZA 1... | 
Drunk with love’s wine they played the Rasa— 
played ‘horses and riders’ with Krishna— played in 


the woods, forgetting their homes. 
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[BT 58 = to give a ride on the back. ] 
4 af تچ‎ 935 de 73۱ 
۱۲5 TH 1535 33 ۲۲5 | 
wai al fist 35 2۳7۲۲3 ۱... || 
They showed great smartness in stealthily drink- 


ing milk (from cow's dugs ); the cow believed it 


was her own calf and opened to them her heart full 
of love. 
5. agarga $f ge 5۲ ۱ 

aT a af are ama ll 

ET Nera af ود‎ |... H 


When in their glee they rode reed-sticks 
heroes among men could not uttera moan ( feeling 
their inferiority ). They uttered the name of the Lord 


( Hara ) in loud accents 


6. FHA asa FF FTF SFT | 
ge a AR gis Pra gawa ۱ 
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ger HF TIR GHA ATA ۱۱ 


Along the bank Bi the Jamuna they threw 
sand. at him; pearls could : not: come to the front 
there (the sand having thus become so holy ). The 
sand got emancipated ( from being mere silica ) and 


boasted before pearls ( of its superiority ). 
7. EH و وا‎ verses HAT | 

l 1 

aq aR ay TAT ATT ۱ 

ARA 5 E A TATA ۱۰ l 

In excess of mirth they laugh so. much that 
they fall to the ground, ( at the sight of which ) 
the Devas feel like falling from the paradise to the 


earth— We who see this do not realise (the great- 


ness of love ). 

8, FARA A FE Aor ye ara | 
ERR Ra Te qqera | 
ag ARA 8۱۱ 


Those innocent girls had no debts to pay 
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(duties to perform ) of ritual or gifts to Brahmins. 
In place of stone idols they felt like worshipping 
_ those hills (made sacred by the touch of Krishna's 
feet ). They had left their homes—— stones and 





foundation and. all. 
§ Vill 
|, WA WT 9۳556 ۲۲5 11 ۱ 
TIJA TAR ake ararat ۱ 
Raga 5175 Fe 399۱۱ 





Every morning they gathered at his door 
boys and girls of the Gopas, equipped with para- 


phernalia— and awoke him with their soft words 
2. fed Ff aer ate ۱ 
gR de ERR Tet ۱ 
gaara a Reg NS 55 1 TE... 
They praised him in their own tongue (Hindi), 


lipsing like parrots and mynas.. Though they were 
illiterate they recited the Veda of love. 
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Song 10. 
Ref: 1 ¦ -ao 
311-3۲۲۲ 27151 as ۱ 
ar gw A aay aay 7T ۱ 
Wake, wake, dear Shyama, it is morning. Come 
let us have a bath and drink milk. 
. AS Ai RI datas Saez ۲ 
۲5 1۲6 Ala DIS BI UIT ۱ 
277 ary caret gat ar aa! I 
Take the calves and cows along with thee; 


listen to the right counsel and give up all pre- 


varication. We obey thee, do thou too agree to 


our request. 


2. TAIT at À 5 awe ara | 
` ETT ak ge vast ET | 
973-6 AIR Ft ar vay ۲۱۰ ۱ 
Take poor Paramanand along; if he cannot 


walk (owing to old age), do thou hold his hand 
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(lend him thy’ hand ); henceforth do not keep the 


poor man separate (don’t leave him behind ). 





§ IX 
|. TAY 3535 5 AFET atara ۱ 
BIT GANA FITIR ۱ 
Yara fire R yaaga aa 
In the wood they hear that he was coming 
alone, granting a vision of his beautiful face to the 


sages; for they too had been longing for. it for many 


births. 


2 ۷۳-5 FIT 57 NIA 
3م واه‎ na ود‎ ۱ 
7881715 ala WT AT ۱ 
He gives them philosophical discourses and 


helps them to wash off the impurity of moha 
( stupidity, foolishness, wrong view of things ) with the 
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help of his name they and all take their boats 
across the ocean of worldly existence. 


ga TAR arig AFT Sete |‏ و 


AAT ۱‏ تست g‏ وود 
qa Ai qa gad ff al 5 UI 1 .. M‏ 


As soon as he sees the boys and girls in 
the wood, he comes in their midst to dance— 
in such a way that people think he has been living 
witn them all the time. 

a 


A = ۹ E z E : 
+ AY 29*65 ۱۳ FF AG | 


dara’ ga 62 Il 

1۳92 ala 22 ga a Aa l.. ۱۱ 

Out of great love he dances with them. 
Then...... suddenly he hides his face. with , the 


pitambara ( golden silk scarf); though he is just 


there, they can not see him. 
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Song — [۱ 
Ref: 
BU AT FIAT Tar | 
37۲7۲ fatar & | 
Beloved Shyama, do not hide thy face with 
the pitambara. 


۱. laa EF TRT ۱ 
GF AT ۰ 
at RAAT OF Arar | 
TRT GAT ۲7 ۰ 


Weare Sita, thou Rama; thou art Krishna * 
and we Sudama. Fulfil our desire, our God of 
beauty! do not dilly-dally. 


2. aÑ AA TTT ۱ 
WAH IS ۲ N 
ary feat ۶ ۱ 
Saint aa FAT BWA Ut... 


With cr: QUE ccaWCArt sire. Sulla goal ome, We have 
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come to thee as supplicators. Thou hast given thy 


word, we will now see what thou art going to do. 


3. ga 5۳۲ IA wl ۲ | 
ARF RF Gara I 
dat RÎ al ۷ 
Bal kargt B | gamol 
Thou art Krishna and thou the glorious 
Lord ( Vishnu ); thou hast the power to take away 


or give. Thou givest life to the devotees, taking it 


from Kamsa and other tyrants. 
$ X 


|. 31355 335 TTT 5 | 
HH TH MNT ۲ Il 
Tats pna sa ME Bata 1... ۱ 


Reverence is due to Shukadeva ( author of 
the Bhagavata ). He worshipped Krishna as ever 
present before him ( face to face ). According to him 


Radha is inseparably merged with Krishna. 
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A 
2. AN GA aa qaqa Or 73513 | 
WA RA > 5 grata ۱ 
c A 
TY Be 1 AT TY ۲5 زا.۱ وود‎ 
He do:s not want ما‎ speak of her ( Radha ) 
as separate from him ) Krishna ), apart from whom 
he does not know her. This story ( of Radha ) has 
been well (fully) told by Garga Rishi in Garga-Samhita. 
۵ انم‎ 
و‎ TTR 8۵ afr TA | 
7۱] a aT و‎ saat ۱ 
50] 712*7۲ 7 Horas ETAR 1... ا‎ 
The Gopa-girls speak to Radha’s mother, 
‘Why, mother, do you not rebuke your daughter ? 


She roams about alone with Krishna ’. 


in 


+ مها‎ FY FR ga 26 و‎ | 
3:73 AÑ STA ۱ 
sufi aa > ofa aa fate 2۱6 dara... | 


Leaving the Gopa boys and girls, the two 
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hide alone, sending uson a wild goose chase (in 
‘hide and seek’). Only he need hide who cannot 
stand in open light (in society ). 
.و‎ SIGN RAR aw AFAT | 

FSI BTA TA TERN ۱ 

az are REA 6366 a سا‎ || 

They relate in detail the story of the bath, 
so that she is bathed in perspiration from shame. 
Her heart seems about to burst, yet she cannot 
broach the subject ( to Radha ). 
6, UR 5۳00 aise we a agua | 

9 den = 

He Sa ۱۳۲5 ۳ i 

l A و‎ 
3۳18-۳۳ aT Fz دق‎ RI... 


~ 


: ها ها‎ 
۰ 2۳17 5 77 لو سب‎ g AR ara | 
15 gI JEI Sy مه‎ ۱۱ 
GF 9 FR FR ار | دوه واه‎ 


Radha said to her, “Mot 


{ her e j 
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with anybody; there is no one there but Krishna. 
He himself becomes ( is ) all the milk-men, women 
and children; there is no one who is not he. 


People like to gossip and make fun of us. 
8. A TF AF We RA arara | 
qh-aft edeaa NIA ۱ 
aeaaea wise gift RT Ve EI ... I 
Just then there came a sound ! He was indeed 
playing the flute. lt seemed near though it was far 


away. The mother ran towards the sound, completely 


bewitched, the daughter followed. 


a tans |‏ چو Sever aft‏ و 
SUT TAY ۱‏ | 2:۳7 
qaas AA ate ss gaa data ۱. ۱‏ 
They see there no one but Krishna— himself‏ 
making love to himself, They can see nobody else‏ 


anywhere about. 


| مه موم lo,‏ 





EEE - i 
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gaa À 3z ag gary ۱ 

at age ate (aea‏ وج 

realign 1 l 
Soon the girls bans TARF with play in 
full swing. Even from those little children’s hearts great 
lave came bubbling up. They all felt eager to sacrifice 
themselves for their ‘love who was 5 drunk Cc with love's 


wine ). 


[dae is Sansk. ë#€, moisture, affection; with it 
INA, oozing, bubbling, is -quite appropriate. 
han being drunk; g= wine. ]. 


۱۱ fa ngaa satan wha ‘sta 
تجو-تجد‎ ait 5 2 ۲ 
IFAT 85 5 ay RR IT |... 


Coming there or going thence is no longer 
in their own control. Listening constantly ( to that 
music ) they forget themselves altogether. Love bubbles 
up in them so that they ‘awake ‘from sound sleep 
( at home. to follow hina). ca 
b 


305 is from 3% to awake. The other sense, 
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* oozing ” seems cognate with this and the 
English” word. J: 
12. 3 7 17 ga 07 3 | 
aI ot aå 27717 ۱ 
: Têr afa aa 133 qira 9 ۲ لا تیب‎ 
The moth does not aime light the candle. 
It is attracted and darts towards the light. One who 
gets the mandate to become a Moth does not care 
(that it will be burnt ). 
aig sking 5 ating ear | 
25 ang 117-3227 0 ۱ 
RAKR AA TIA as ay ۰ 


They had lost their wits, as it were, and 


gone quietly, u un-observed, to the tryst. There, drunk 


with the wine of one-ness, feeling very free and 


irresponsible, they cut jokes with one another. 


14, gaga muag ATG ۱ 
afaa grass Fara V 
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3-27351 ¥ 5175 THAT ۱ ۱۱ 


They openly reproached Krishna. He heard 
them, but paid no heed to the reproaches. For he 
is ever equanimous, above praise and blame, 


Song — 12 


Ref:— 


way ears at |‏ مه 

wal Fal UG ae care at i 

Keep your cows seperate sir; ay should 
we tend your calves > : 


۱. ATAR Aer FI RT EF ۱ 


aT 25 FTF ey ar ۱ 
Wo are tot ی‎ Nati. 
nor is there any love between you and ourselves. 
2. ۲31 255 Bre 31 wear are | 
Fal BL بو‎ A Tt RAR oR ۱ 


Tt is نا‎ digits ngbere that 


153 
service; but why should one serve him who forgets ? 
3. ود‎ ٩72 BR ۱ 
ww asl gy A ae Hardt awe ۱ 
You took Radha to the wood of Braja, with- 


out feeling the shame of it; she is a maid, don't 


you see > ; 


§ XI 
e; 
۱. 32721-355 RNA AAT MAN | 


agga TT GM | 

gia ŞIR 3] |... |‏ 3 )درد 

Though they see Krishna so often, they con- 
sider every thing abont him marvellous, The more 


they see of him, the less they understand. Maya 
is great indeed, it can hide the Sun under the shadow. 


2. afta TRT HIg 3 | 
fg ۱-6 AT UT ۱ 


guga و‎ 51575 TTT ۲ 
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Hiding himself he leaves the Gopis who 
follow stupified- They see him fly as the wind or 
a bird. 


3. 3571-3515 TR 55 ۲35 | 


af RA ge و‎ waa Ul ۱ 
af ERA ay dr-a gral... ۱ 


Before their very eyes he disappears in the 
way— he who is beyond the ten directions of space, 
the ten indriyas, the mind, beyond yoga practices 


and learning. 


4. HIRT f& 5۳ و‎ FF ga a aT ۱ 
AeA AA > Ua ÜN ۱ 
71575 II 5 TF OT ۱۰ 


All are seeking him, yet none finds him 
° except him who does not retain his own little self, 
who attains by renouncing and preserves by losing. 
| Note the paradox in the last line. The verse 
speaks of all seekers in general as well as of the 


Gopis ] 
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4A g gaar ۱۳-۲ ۱‏ .و 
fata du #1 Ê 1 ۱‏ 
> ۱ 
qa ga aRt Aa at 55 ۱‏ 


The gods and goddesses follow him and 
worship him constantly and regularly— without whom 
jivas in the world can not keep their minds under 


control. 


6 Tr afte ga agna fag | 
seng dem ata I ۱ 


35-25 Wats TT TF |... Il 


oe 


Having surrendered their selves they feel 
intoxicated as with a drauget of honey—wine, and 
trip and fall. ‘ Rise, rise 1’ they say 6 another 
with their lips red as those dyed with betal leaf 


( to continue the quest ). 


1 A ~^ 
Note the homos. play on qia, HG, taara, 33 


z qaa TARR ay ۱ کے‎ 
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دوب‎ Ra 27 976 grat N 
IAT ۲-۲۲ BST 3316۱... N 
The Gopa-girls are sad and very remorse- 
ful thinking that they have fess knowledge of the 


truth than even animals. So in repentence they 


surrender their ‘ animal mind °? to Krishna. 
8. FARM ۷۲۲ [57 JT ga 37۲8 ۱ 
UT HA HET واه‎ TEN ۱ 
AUT BT GT Waa 5 yard |... | 
‘ Krishna, thou seest our short comings, remove 
the misfortune we have brought on ourselves, for 
we were ignorant. Forgive us now that we realise 
our mistake. ’ 
9. 27 5۱۲۲ TAT ore are HT | 
| : 
727 fa BT 5 FF TUT ۱ 
ATT WMA HT ۱ 


‘° Thy dear Radha is tire eg swith Walking 
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for ourselves we hope it is not easy for thee to 
neglect us.’ Then the lord was propitious to these 
devotees for their great love. 

[ ATATA— ‘ easy’ as well as ‘is’ or ‘are’. ] 


۱0 Agga 2 gta ga qig 5 ۱ 
07ج‎ ear 5 FANÎ ۱ 
Alte aa 175 5 55 375 UF 1... Ul 


Free from hate and firm inlove, he is never 
agitated. He rejoices where love is, Since he knows 
all, he is never displeased. 

[ “To know all is to forgive all.” | 


Song — 13 
Ref. a 37055 gral wales | 


AW AAT HTT Il 
Glorious Shyama Sundara dark beauty, mys- 
teriously beautiful ), charming player cf the flute! O 
thou beyond age and death, slayer of the demon Mura! 


۱ RTE HUT HT ۱ A 


gu fra A4 ali ۱ A 
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> 


2:13 R 2760 5 5 Rae ۱ ATT o ۱ 
Keshava ) sleeper on the ‘waters’ ), we will fan 
thee with our hair; we will seek thee alone. O Shiva 
( peace, bliss ), everywhere. Supporter of this all ( or 
clothed with this all ), even the‘ seers’ could not ‘see’ 
thee. 
2 WAA GRAE ۲ | 

fra ang cd fe eee ald ۱ 

137 Ware Fa ge SÅST. ۱ 

Source of all the ( seven ) oceans (various planes 

of matter ), who (but thy grace ) has ferried over 
those who have gene across (Sansara )? Lord of 
Lakshmi ( the ocean-born ), the fourteen jewels (great 
Principles of life sprung out of matter ( were only thy- 
self in manifestation. 

[ The reference here is to the churning of the white 

see ( of unformed matter ) by the suras and asuras 

( positive and negative forces ), which brought out 

14“ Jewels ’, one of which was Lakshmi or Shri, who 


became the Consort of Vishnu. [ 
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fera و3‎ sez 8اه‎ ۱ 


~ 


۰ 


gue fann ga 5 gag ۱... ۱ 
We all play with thee thinking thee but a ‘child 
among children. But thou art the beautiful Vishnu 
adorned with all the sixteen ( classical ) means of 
decoration. 
4. RA Tas HFT VAT | 
TIT 33727 28 ۱ 
3 an ale eT € |... ۱ 
Looking for thee east and west, south and north, 
our eyelids are tired { our eyes have grown dim). We 
feel hungry and the sun is about to set. 
5. aera after FRI aay | 
و‎ gea 3 fra Tê ۱ 
ASIA WA Wo HITT AAT... ۱ 
Weeping we have shed heaps of tears, yet thou 
do net listen to our entreaties. The light in our eyes 


has grown dim so that even stenes feel for us. 


\ a. A fi 
6, CEA AUR IS} 
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55 fax aê ۱ 
aga fa ga aÑ TST TA 5 ۱۰ | 
We are humbled (fallen ( to the dust. Has 
thy heart turned into stone? We have laid our eyes 
on thy path (for thee to walk over ). Deign now to 
grant us the sight of thy face and help us to keep our 
prestige, O Lord ( Hara ). 
7. 3۳۱ ]5 25 35 qar amg | 
3 ۲۲ at 7 ate aid ۱ 
gag ang )و‎ 8 TTI... ۱ 
Isn’t it plain now that we are nothing ) to thee), 
O thou ocean of forgiveness > For thou makest us 
miserable, though thou hast nothing to gain by that. 
The sight of thy ( our Lord’s ) face would remove this 
disappointment rankling in our hearts. 
8. ۲۳۳۲۵5 Fat fà aaa چاه‎ | 
aa FT tey ٩۱۵ ۱ 
Wats wat Be FET ae ۱۰ ۱ 


Paramananda says nothing stranze when he 
holds that all havexgone hencerwith. ritdesife if fully 
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knowing the Lord ) uafulfilled. Let anybody try the 
weight of this (truth) with his own measures ( of mind, 
reason, &c. ) 


XII 
۱ § 
۱. 335335 a 5 Arar ATT ۱ 

1 

JA AA HIRT Ararat ۱۱ 

era 15 11155 g 5 3۲۱۰.۱ 

The veil set up by a thin sheet of ice can stand 
only a while— until the bright sun rises shining. Dis- 
pleasure is scattered to the winds and the lord is 
propitious ( as ever ). 
2. ara gant #5۲۲ dara ۱ 

TET Ad TH FAT FT ۱ 

Aq FUT ۲۲3 SUT AUS ۱۰ ۱۱ 

He seems to be pleased with praise, or dis— 
pleased with blame. Yet all this is to keep up the spirit 
of the drama; otherwise nothing comes amiss to him- 
Though he is free from all upadhi ( limitation ), he 


assumes it of his own will. 
3. (BIA 8 MÊ Ua ag ALT 7 


z s ۱ P i 
Wa sy CAA WLAN by eGangotri ۳ 


TO ____ ی‎ 
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با ۱ و6 TART‏ 


Little by little they felt induced to mirth. 


and began to play the rasa, repeating the name of 
Radha Krishna. The cowherd girls were the Gopis 
and Krishna became the Kanha. 


Song — 14 
Refrain— 


۲۲۳۲۲۲۲۲۲۲۵۲۲۲۷۲ Reo 2 ۱ ty 
۱, ۱۳۳2۵ sya کب ۲و5‎ | 
1:۲ FY NAF TAF | 0 
ATARA MEATS MTNA AT AETI TTT | 
In the rasa circle, drunk with the wine of love, 
thousands of Gopis were absorbed in dancing. Holding 


one another’s hand they shouted ( repeating, Radha- 
Krishna ! Radha_Krishna ! ) 
{ 


2 QA 9۱5۴5 dey 15 جع«‎ | 
rare موه ود و‎ jı 
RE 3515 1355 Fq a Eg. 
Bhaktas like Narada, Sudama, Shuka, Dhruva 


and Prahlada were there, mad with joy— their doubts 
dissolved, their minds having found the truth. 


< 50 fg daf fires | 
N ۰ 
FRET. A.S Seren by eGangotri 
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Je A = 
Taaa ATT 7 57-0 ۲ 2 


Indra’s abode could not compare with, the 
Brindaban ( of that time ); the like of it is not ‘seen 
even in a dream. All there were free from the limit- 
ations of the body. 

4. fa TT wman AT ٩ | 
A 1 
qra calf fara ata faa ara ۱ 
1 ۰ 
A EH 2۲ ATIT! Ul 
This ( rasa ) is devotion. faith, yoga and jnana 


Believe this, my soul, as certain that this is what is 
meant by absorption (samadhi) in waking activity. 


` 


5 SA داد و و‎ gA syifa i 
دنه‎ ag waaay ae اد‎ 1 
raz BF واه‎ GT Talat... tl 
Trees, plants, stones opened their eyes and re- 

vealed the secrets of their innermost hearts. All in Gokal 


felt liberated (from bondage of earthly existence) with 
their grandfathers and great-grandfathers. 


6 wana TR aff TT ۱ 
CGF Botte A. AUDA AR: 
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wa na fy Egga AON a 3۲۱ N 
Rasa is the collection of an ocean’ of love (in the 
heart); it is the state in which sour and sweet are 
equally welcome; it means that no trace of any sin 
remains ( in the heart ). 
7. FT 5 HU 55 ۱57 GT | 
i 
13-10 3ج‎ Sra ۲6 TET Rew ۱۱ 
ی‎ TTY STAT... II 
. One Krishna was with each and every soul. 
The species of souls present there- were so many that 
l cannot tell their number. Among ihem ail Krishna 
alone is eternal, all else is subject to disappearance ( to 


be eliminated as not true and real ). 
8 Wate 38 whan ae | 
TRT gga FF Hage | 
۲۲2۲۲۲ AKT MARTI 1 
May you too, Paramanaida, attain the goal (end )! 
May such love continue to bless you all along! 
(Rejoice that) Radha as Sarasvati ( Goddess of 


D 
oct. 
“oetry and Eloquence ( has bestowed on you her grace. 
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